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COURSE SYLLABUS

WEEK TOPIC

1 God in Christ Reconciling the World
1 The Existence & Attributes of God
T Mands Tarnished | mage
1 Godin Christ

2 Christ the Pre-Existent One

1 The Logos of God
1 The Dogma of the Church

3 The Covenant of Redemption
1 The Mind of God & The Word of God
1 The Elect

4 The Light of Men

1 Light & Knowledge
I The Light that Lightest every Man
5 Light in the Darkness
1 Moral Light in the World
f He Came unto His Ownée
6 The Promised One
1 Expectation of a Deliverer
1 Why Israel?
7 Christ in the Old Te stament: Hermeneutical Questions
1 Jesus on Every Page?
9 Direction of Interpretation
8 Christ in the Old Testament: Typology
1 Types of Messianic Prophecies
9 Three Men and Christ

9 Christ in the Old Testament: The Anointed (Two)
T Messiah
9 The Anointed Ones in I srael

10 Cur Deus Homo

1 God With Us dthe Stumbling Block
1 The Unavoidable Dilemma
11 The Word Became Flesh
1 The Mystery of Godliness
9 The Virgin Birth - Fundamentals
12 Kenotic Christology & The Emptying of the Son of God
1 The Crux of the Christological Pro blem
1 Philippians 2:7
13 The Self-Consciousness of Christ
91 Birth to Baptism
1 The Son of Man
M The Servant of God
14 The Self-Consciousness of Christ
1 The Gospel of John
1 TheSelflAwar eness of Godds Son
15 Tempted in All Manner é
1 Temptation & Sin
1 The Temptatiorof Christ
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Chapter 1 8 God in Christ Reconciling the World
Key Text(s): Il Corinthians 5:18-20; Romans 8:1923

olt is in Him that God is going to reconcile everything,
and there is no other way of reconciliation.
We cannot emphasize this too oftemoar stronglyé
(David Martyn Lloyd -Joneg

Traditionally, the third installment of a theological curriculum focuses on the
Person and Work of Jesus Christ. Also traditionally, this segment of the theological
curricula is called Christ & Salvation as it emphasizes not only the Person and Work of
Jesus Christ, but the impact of both upon the salvation of Man. As some systematizing is
unavoidable due to the nature of human thought, the order of study is extremely logical,
especially from a Reformed theological point of view. We begin with the study of God
proper d The Existence & Attributes of Gailwherein we establish the biblical (and creation -
confirmed) self-disclosure of the One God. This is followed by Man & Sin d biblical
Anthropology, in which st udy we find the majesty of Man as created in the image of God,
and the consequent travesty of sin, the selfinflicted terminal wound which has reduced
Man to a condition hovering just above the brute beast. As a result of these first and
second installments of theology, an infinite chasm is discovered between God and Man, an
i mpassi ble gulf between the Creator and His s

This is a metaphysical state of hopelessness. There is no rationale, no logic, and no

experience by which Man can overcome and traverse this gulf between himself and his

God. Mands fabdbwehhconhdhopenamnd wiastdiementthaGod i
applies to the individual Jew as well as to the Gentile, for both are 6 a | | uintdhreart sd wer
mouth may be <c¢cl osed, and all t h @he wmagnitude ofmay b

Manos hopel essness only becomes clear when
acknowledge both the holiness of God on the one hand, and the total and ines@pable
depravity of Man on the other. As these truths are laid before us from the Bible 0 first

from Theology, and then from Anthropology dwe are forced to the <co

only necessary consequence of sin?lis that man

1 Barth, KarlChurch Dogmatics: The Doctrine of Reconciliation I'YEHinburgh: T & T Clark; 1980); 3.
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This situation is the reason Karl Barth did not title the
volumes of his Church Dogmaticdealing with Jesus Christ,
0Chri st & Salvation,d or ev
several of the largest volumes within the entire series are
devoted to The Doctrine of Reconciliatignin which Barth

thoroughly and theologically discusses the Person and Work

of Jesus Christ. Barth maintains throughout this section of

Karl Barth (1886-1968)

his magnum opusthat any attempt to investigate the Person
and work of Jesus Christ apart from the divine plan and purpose of reconciliationmust lead
to error on many fronts. The result will be either a separation o f Christ from God, or from
Christ and the Church, or from God and the Church, or, more frequently, an incoherent
combination of these errors. OA mistaken or

or deficiency everywher eé Fngadsmlear dnd tsue gnad helpful, ei t h

or it is nott so anywhere. o
Barthdés perspective is a powerfuloGoe, wdor
in Christ reconciling the world to Himself. o

Now all thesethings are from God, who reconciled us tanidelf through Christ and gave us the
ministry of reconciliationnamely, that God was in Christ reconciling the world to Himself, not
counting their trespasses against them, and He has committed to us the word of reconciliation.
Therefore, we are ambassador Christ, as though God were making an appeal through us; we beg
you on behalf of Christ, be reconciled to God. (Il Corinthians 5:18-20)

Yet as important at the Doctrine of Reconciliation is, it is not where Barth begins his
Church Dogmaticsindeed, reconciliation only appears in Volume 1V, though it then fills
four individual vol umes The lbdiciohrec@ailiatiorhb@gins id Vo | un
theology as it does in the Bible, with God and not with Man, nor even with Jesus Christ .
ol het begi nn iestaglishesGle thasaline worldview of moral accountability within
the humanrace. The essenti al guestion of mor al accou
but 6t o Thwhfacthhasdargely been lost sight of in our post-modern wo rld, though

even the prevalent attitude of moral relativism (or, worse, amoralism) answers this

2Barth; 3.
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fundament al guesti on, al bei t with the answer
however, has and must maintain that the only rational and stable basis for mor ality and
ethics places mankind in a recognizable and codifiable accountability to a higher being.
All other frameworks for morality are nothing more than shifting sand.

Thus all right thinking about Man as a responsible moral creature, must begin with
right thinking about God. The Christian (and the Jew with him) maintains that the only
reasonable way in which a man might come to know anything about God is through the
self-disclosure of God. In other words, unless God makes Himself known, man cannot
know Hm. Gi ven the accepted definitions of ©6godd
rational. Just as it is not rational for man to deny the existence of God 0 for it is, by
definition, a subject matter the existence of which is beyond the ability of ma n to reason
for or against - so by the same logic it is irrational for man to conclude that he might know
anything about God apart from the | atterds o
Thus, as we established in the first section of systematic,The Existence & Attributes of Gpd
the Jew before, and the Christian now, seeks to know God through His revelation to
mankind of His nature and His purpose: the Bible. To be sure, the Bible itself informs us

that the man who refuses to seek God in this way cannot claim ignorance as an excuse, for

the world in which he lives testifies of the reality of the God he denies.

For the wrath of God is revealed from heaven against all ungodliness and unrighteousness of men
who suppress the truth in unrighteousndsscause that which is known about God is evident within
them; for God made it evident to thelror since the creation of the world His invisible attributes,

His eternal power and divine nature, have been clearly seen, being understood through what has
be=n made, so that they are without excuse. (Romans 1:1820)

For this reason the biblical record itself begins with God as Creator, establishing His
sovereign ownership of all that is, and His divine superintendence of all that happens
within His immen se creation. The logic of Creation may be refused, but it cannot be
denied. Not, at least, until man discovers a way to create something from nothing, or a
natural law that writes itself into being. The foundation of modern Science rests upon the
reality of causal events; it is certainly not rational to suppose that the myriad cause & effect

relationships so integral to the Scientific Method are themselves the effect of no cause.
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The Bible does not attempt to reason with us concerning the rationality of Creation;
it simply states as factthat, 0 i n t he begi nniThegrev8aiiah ofcCreatiantise d é 6
remarkably brief (which sadly has permitted countless fruitless debates as to the specifics
in Time and Space). Very quickly the inspired record moves on to the matter of central
importance to the entire Creation narrative: 0 Let Us make ManltisoneoDur i
the fundamental tenets of the Judeo-Christian worldview that Man is the centerpiece of the
divine cosmos. This notion has certainly come under attack in modern times, as being
ant hhropocentric and ignorant of the oO6grander
worth noting that this critique comes from man who is the only being thus far manifest in
the universe who couldraise such a canplaint! In all philosophical systems, it is man who
phil osophizes, man who O6thinksd about the cos
a continual manifestation and proof that Man is at the center; the biblical account simply
explains why this is so: Man is the Imago Dej he is the created representation of the
Creator Himself.

Much is made 0 too much, really & in modern theology and Church dogmatics,
about Orelationships.d But it remains undeni a
Ma rs @reation in the image of Godloes indeed establish the most profound relationship
between the Creator and one of His creatures. To be sure, all creation is in relationship
with the Creator. But not all creation is in relationship in the same manner an d to the
same degree. Being the one who uniquely bears the image of God, Man also bears a
unique relationship vis -a-vis his Creator. This relationship is quickly placed in stark relief
by the rebellion of Man against God: the Fall of Man recorded in Genesis 3. We have had
occasion to discusstheodicy the doctrine of why evil has come (been permitted) in the
world, and we will have occasion in this session to discuss further the purpose of God in
allowing/ordaining that Man should fall. At this particul ar juncture, what is important to
see in the event is that the stage is thus set for the most vivid display and definition of
what the relationship between God and Man shouldbe as contrasted to what ishas become

From the point of departure of the Fall, the biblical record moves in two diverging
directions. On the one hand, there is a progressive revelation of God asholy; on the other,

of Man as corrupt The paths of these two divergent teachings provide the subject matter
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for first, The Existence &Attributes of God and, second,Man & Sin 8 the first and second
installments of most theological curricula. In the current context, with regard to the first of
these, what is important to rehearse is the biblical teaching of God asholy. This principle
most powerfully establishes the moral accountability of Man to God This is the principle
that Immanu e | Kant referred t o
| mperative, 0 t hough t he f a
attempted in vain to tie this imperative strictly to human
reason. Kant 0s di vorce of
holiness and the innate character of Man as thelmago Dej

and his elevation of Human Reason as the moral and ethical

arbiter, led directly to modern moral relativism, and to the

Immanuel Kant (17241804) O post moderni smdé of today.
moral sense, and the moral accountability, of Man on these two facts outlined in the first
book, Genesis: that Man is made in the image of God and that God is holy. The first of
these sets thefact of accountability; the second sets the standard Both are crucial to a
proper biblical understanding of morality and ethic s.

Theologians speak of the attributes of God & concepts such as omnipotence and
omniscience, aseity or self-existence, infinitude and immutability.  On a more pedestrian
(but no less biblical or important) level, we speak of God as Just, as Merciful, asLoving (as
Love itself). We might well say that the latter group represent the outworkings of the
former. Or we might equally say that the former represent those things that God is in
Himself whereas the latter describe Him in His relations to Man. But what we cannot say
is that holinessbelongs to either set. Holiness is not an attribute, nor is it a characteristic
manner by which God manifests Himself to Man. Holiness transcends, though by no
means negating, the attributes and characteristics of God It is also the one descriptive
term regarding the Divine Being that cannot be extrapolated from a characteristic of man
hi msel f. Ma n has bei ngéGod I s t he One wh Q
knowl edgeéGod is t-KeowWwneg whhblamn s lodis AlpPowedul; € G
etc. But holiness is not truly the extrapolation of human goodness; it is not merely higher

than that by an infinite degree, it is different in kind .
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It has been said that holiness is 0tbfe sunmn
God is what is referred to when we readthatHe 6 dwel | s i n unaqgthatideac hab
isOa ¢ ons unHolmegss i§ thergry of God; or perhaps it is better said, the glory of
God consists in His holiness. In any event, and since the very concept of holiness is one
beyond the full comprehension (and certainly beyond the experience) of any man, we may
summarize the topic by saying that it is holinesghat sets God apart fromManas, i n Bar t h
phrase,6 wh o | | y Amdtthbuglhr thisstanda rd of moral perfectionis 6t oo hi gh f or
cannot @Psa BI6) itis quickly established in the Bible as the standard by which
Manisto be measured. 0 By t hose who come IsaysthelerRD®@aon | sh
the occasisomanget her @0 offered up by IAthe onds

OHol iness Coded of Leviticus, we read the sta

ThenthebRDs poke to Moses, saying, ©6Speak to all/l t |
them, O0You shalodabyle r h &loyl, afmo h ol y BO(ldesiticis 19:1-2)

Anselm,the 11"Cent ury Ar chbi shop of Canterbury, n
of the existence of God, t hat Man can concei
no n e Armd in spite of warranted cr i t i que, and some undeservec
theory has endured over the ages, it remains a valid consideration that Man does have the
ability to extrapolate his thoughts to reach a degree beyond his experience. Nowh ere is
this more necessary than with the concept of divine holiness. It is critical to a right
understanding of the nature of the God with whom we have to do, that every worthy
thought & goodness, integrity, justice, faithfulness, purity, etc. 8 be raised to it highest pitch
in our minds as we contemplate the divine holiness. And yet, even then, we must also
acknowledge that our minds may only approach the comprehension of holiness
asymptotically 6 we can get closer, but we can never arrive at a full understanding of
holiness.

In this, what must be avoided at all cost is the lowering of God even one degree in
approachtoMan. 0 You t hought | was al t oigaeré¢bbke fromshe c h a
Lord for just such an error. Here the classic definiton of idolatry furnished by A. W.

Tozer applies:0 The essence of idolatry is thinking 1t

Page7



Systematic TheolggManuali Christ and Salvation 2017

of Hi
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Rat her , | et us consider God as

Creation, as One who is in some ways like our best thoughts, but in the most fundamental

A. W. Tozer (18971963)

pelling

S

way wholly otherthan our best thoughts. Heiso hi g h ted
u p armal it will do no good for us to lower Him in an attempt to
close the gap between God and Man. If we err on this score, we
will most certainly come up with a religion, a plan of
redempti on, t hat accords bett
Butbecause it wildl not accord
the result will be both a false religion and a false hope. 0 B u

where God is not bound and man has no claim, even more com-

the will an3d plan and promise of

In the opposite direction we find the nature of Man as fallen from God & the

corrupted imago Deii n whom t he essentially dignity

forfeited. And just as it serves no good purpose to lower God in the direction of Man, so it

is deceptive and dangerous to raise Man above his true condition in sin. Of course, it has

been popular among philosophers and moralists throughout the ages to deny either that

man is as bad as all that, or to deny the notion and existence of sin altogether. It is not

within the scope of the current study 0 at least not this current lesson 0 to establish the

truth and reality of moral depravity of Man. One would think that the most cursory study

of human history and/or human nature would suffice to accomplish that proo f. It must be

sufficient for our purposes to establish that the depravity of Man is something the Bible

teaches, so that we might come to a greater understanding and appreciation of the work of

reconciliation we find embodied (literally) in Jesus Christ.

The trajectory of Man away from God begins as early as it might have in the biblical

record d Genesi

S

~

3 records t he O0Fal |l o of Adam

account of his creation. Adam violated the (amazingly) simple prohibition against eating

of one patrticular tree within the garden where God had established him and his wife. The

prohibition itself offers an immediate purview of what lay ahead for mankind, o1 n t he

t hat

you

eat

3 Barth; 9.
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Great E qgdaiveas the resuld of a willful decision on the part of the first Man, a

decision that impacted the entire race springing from him. The apostle Paul powerfully

sums up this biblical teaching in his epistle to the Romans, 0Therefore, just as through one

man sin entered into the world, and death through sin, and so death spread to all men, because all
sinned® & The universality of death echoes the universality of sin, though it does not

teach that all men sin alike or to the same degree.

It is this latter fact that has confused people when it comes to their hamartology their
6doctrine of sin. o Si n tie corcluded thae som@mae poesess e g u
intrinsic good. Let it first be said that this conclusion can only
be arrived at by those who have either discounted or
denigrated the holiness of God, by whom the moral standard is
set. The biblical doctrine of sin, therefore, is not established by

a relative measurement of one man to another, but by the

absolute comparison of each and every man to the holy God.

Jonathan Edwards commented that the true difference between Jonathan Edwards (170358)

the best of men and the worst of men was less than the distance between the top and the
bottom of a pencil line. While we may acknowledge & as the Bible doesd a relative scale of
moral character among men, we cannot equate this with a solid moral standing before
God.
Reformed theology refers to fallen man as
maligned doctrine both by those who misunderstand it and by those who wish to find
some vestige of true goodness within man, in spite of the testimony both of Scripture and
of history. But as we have seen in the previous session of systematic, this doctrine does
not teach that every man is as bad as he might be, nor that every man is as bad as every
other man. Scripture, history, and experience would all have to be abandoned for such a
view to be maintained. It is evident that in the matter of faithfulness and loyalty, David
was Omore righteous® than King Saul, wher ea
righteousness paled in compar i son t o Whie in aohw@g exonerating any of the

men, it is still a fact of history that Stalin executed more people than did Hitler, and that

4Romans 5:12
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Pol Pot killed a greater percentage of his people than either the Communist or the Nazi.

And fromour Lor dds own mouth came a stunning cond
Bethsaida, two towns that will fall deeper into the pit of hell in the judgment than Sodom

or Gomorrah. Relativemorality is a given, and is in no way diminished by the doctrine of

Total Depravity. But relative morality provides no abiding hope for man.

Perhaps it i's unfortunate that the OFi ve
reduced to the acronym TULI P, the Yeldvendwe whi c
keep the 6d9® wel Wwotlod modi fy the meaning to o6T
what the doctrine teaches. Yes, Total Depravity does maintain, as the Bible also does, that
the corruption of sin has touched dphydicaliynf ect
spiritually, emotionally, relationally, etc. The testimony of Scripture on this account is

clear and consistent.

Then the bRD saw that the wickedness of man was great upon the earth, and that every intent of
the thoughts of his heart was only evil contiriyal (Genesis 6:5)

efor the intent of mands heart i s €&Gemnebis82)om hi

The heart is more deceitful than all else, and is desperately wicked; who can understand it?
(Jeremiah 17:9)

There is none righteous, not evereon (Romans 3:10)

But while the Bible clearly establishes the corruption of man in every part, it also
establishes a more profound and sobering truth: that man is totally unable indeed,
unwilling, to do that which is required of him as the ima ge bearer of a holy God. The
classic biblical anthropology is found in the concatenation of Old Testament verses

assembled by the apostle in Romans3:10-18,

There is none righteous, no, not otfesre is none who understands;

There is none who seeks f@d. They have all turned asidiétey have together become
unprofitable;there is none who does good, no, not one.

Their throatis an open tomhwith their tongues they have practiced deceit

The poison of aspsunder their lips whose moutlis full of cursing and bitterness.

Their feetareswift to shed bloodiestruction and misergrein their ways;

And the way of peace they have not knoWirere is no fear of God before their eyes.
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It is common for moderns to accuse Paul of misanthropy (alongwi t h t he o&6f ac-
he was a misogynist, we are told); he was just a hard-nose people-hater. This assessment
contradicts the even-handedness, the compassion, and the love that his writings reveal
toward both the believing members of his churches and his unbel i evi ng Obr
according to the fleshd within l srael . Fur
indictment of man does not consist of his own words, but rather is drawn from a
compendium of anthropological passages in the Old Testament, showing that the utter
depth of human depravity due to sin is not a Pauline (or Calvinist) construct; it is the
teaching of Scripture.

What these two teachings d the Holiness of God and the Depravity of Man 0 present
to the study of Scripture and of human nature, is an immense chasm between the Creator
and the epitome of His creation, Man. The sin that lay between God and Man is not a
mere barrier or obstacle that may be overcome with effort and good intention, it is an
unbridgeable gulf fixed by the disparate nat ures of the two beings set opposite. On the
one side thereisaGodwhoseb eyes are t oo pur aendenteerothdrsidel o ok
there is Man, of whom Paul says, 0t her e i s no f ear Thefhap@imessob e f or
Man and, amazingly, the glory of God, depends upon this chasm being crossed. But to say
that any measure of its crossing can be made by Man is to deny the biblical teaching
concerning the effects of sin upon human nature. It is also wishful thinking, and
dangerous deception, for it finds hope where none exists. If the divide is to be crossed, it
must be by God al one. olt is not merely a fr
crossed, not by man, not by bot% Mhis@dhe glaynol man
Christology, the study of the Person and Work of Jesus Christ.

The crossing of the abyss is the work of God in Jesus Christ, as Paul so clearly states

it in Il Corinthians 5,

Now all thingsareof God, who has reconciled us to Himself through Jesust,Giwdés has given us
the ministry of reconciliatiorthat is, that God was in Christ reconciling the world to Himself, not
imputing their trespasses to them, and has committed to us the word of reconciliation.

(Il Corinthians 5:19-20)

5 Barth; 82.
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This is perhaps the most concise passage in the whole of Scripture concerning the
meaningof the Person d both His eternal divinity and His Incarnation & and the Work - in
both active obedience to the will of the Father and passive submission to the death of the
cross 0 of Jesus Christ. In a word: Reconciliation There are so many other words to be
used in this study, all of which are either biblical or derived from clear biblical principles:
justification, salvation, redemption, and so forth. But none is so comprehensive, or so
beautifully simple, as reconciliation The bringing together of God and the world in Christ
Jesus; this is the heart of Christology and the essence of Christianity. 0 | t has been
belief and the teaching of the Christian Church o all ages and of all Confessions, that Jesus,
the Son of God, in His sacrificial death on the cross wrought the reconciliation of man with
Gods o

Thus it will be the central premise of this study & a study on Jesus Christd that the
underlying theme of all sections is this word and act: Reconciliation This concept answers
both to Mands need and to Godds glory, as th
bridge that can overcome the abyss between the Holy God and fallen Man. But even the
divine omnipotence cannot merely will the chasm to be closed; the divine justice demands
satisfaction before the divine mercy can be poured out. So magnificent is the work of
reconciliation, that the divine wisdom sets it before mankind only over the course of
millennia and throug h the living history of one peculiar race among the whole. This path
actually begins 0 f rom bef or e t he faodutisdtastredemptiveofath weh e e a
hope to follow in this study. We who are on the finished side of the Cross have the benefit
and privilege (and consequent responsibility) to be able to see the whole work as one of

Reconciliation, the deepest need of fallen Man.

What takes place in this work of inconceivable mercy is, therefore, the free over-ruling of
God, but it is not an arbitrary overlooking and ignoring, not an artificial bridge, covering -
over or hiding, but a real closing of the breach, gulf, and abyss between God and us for
which we are responsible.”

6 Paul Feine, quote by B. B. Warfield Tine Person and Work of Chrig®hiladelphia: Presbyterian & Reformed;
1950); 528.
" Barth; 12.
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It is only as the Church understands the fundamental role of reconciligion in the
overall redemptive plan and revelation of God, through the Scriptures, can she avoid the
errors that have so often plagued her concerning the Person and Work of Jesus Christ.
This truth of reconciliation has a remarkable two -sidedness to it that will cause a certain
measure of discomfort to many, it is so truly hard to conceive. The one side is easy: Man
has separated himself from God through sin, and that gulf is insuperable from the vantage
point of man himself. He can neither effect a crossing back, nor does he desire one, though
he knows it to be his deepest need. But it is the other side of the story that is astounding:
that God has chosen to stake His glory (and, in an incomprehensible yet biblical manner of
speaking, His own life on the restoration of the relationship He originally intended
between Himself and Man. By uniquely placing the divine image within the human
nature, God has vested Himself in the destiny of mankind in a manner that does not apply
to any other being, including the angels. As Barth so often puts it, God has willed to be

God-for-Man, and not otherwise.

éwhat uni tes God and wus men is that He does
creates us rather to share with us and therefore with our being and life and act His own
incomparable being and life and act.8

This statement and concept should not be misunderstood to mean that there is
something inherent within man that makes him appealing to God as a covenant partner
and friend. Fallen man is an abomination to God, and for the same reason that God is so
inextricably tied o by His own will and purpose 0 to Man: the Imago Dei Barth, the chief
promoter of this concept of God -for-Man, does not do so on the flimsy basis of a muddle-
headed 61 ovi ngd @Gundn simhnor onvthenilkezplicabke foundation of a
6l onelyd God who needs the companionship- of
heartedly advocates the biblical doctrine of the Fall and of its detrimental impact on Man,
reducing the supreme object of Godds creative power to a |

not for the abiding imago Dei Barth writes,

8 Barth; 7.

Pagel3



Systematic TheolggManuali Christ and Salvation 2017

The subjectmatter, origin and content of the message received and proclaimed by the
Christian community is at its heart the free act of the faithfulness of God in which He takes
the lost cause of man, who has denied Him as Creator and in so doing ruined himself as
creature, and makes it His own in Jesus Christ?

There is one further aspect of this glorious plan and work of reconciliation tha t
flows from Paulds comments in |1 Corinthians
Christian preaching and Christian living, it remains a fundamental part of the divine plan
of reconciliation to reconcile the worldback to God. This is often overlooked for the simple
reason that the cosmos did not commit the sin that plunged it into corruption and
alienation from God; Man did. Therefore, and as we will see, necessarily, did the Second
Person of the Godhead take on the form of a Man, and not of an angel or of an irrational
beast of the field or bird of the air. But by virtue of the position given to Man as the
image-bearer, and thus cogerent of God, the entire world was conditioned upon the failed
probation of the first Man. The fullness of the divine glory will not be manifested until the
entirety of the cosmos is set to rights again. The creation knows this, as Paul teaches in

Romans,

For the anxious longing of the creation waits eagerly for the revealing of the sons of God. For the
creation was subjected to futility, not of its own will, but because of him who subjected it, in hope
that the creation itself also will be set free from its slavery to corruption into the freedom of the glory
of the children of God. For we know that the whatatgwn groans and suffers the pains of childbirth
together until now. (Romans 8:2022)

Thus when we take up the topic of Christ, we take up an infinitely expansive theme.
There will be so many facets of His glory manifested in the revelation of H is eternal
Person, of His Incarnation, of His Work and of His exalted session at the right hand of
Majesty. There is always in such a study a drivir
ultimate meaning in the life of the person thus studied. Certainly with the life of the

eternal God, manifested in the flesh, etc., there will be no successful singling out of one

0t heme. & But we coul d dezondiatidnasta gwiding griaciplé han t
throughout,as 0 God was i n Chri gt toetdomsiel fng the worl
9 Barth; 3.
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Chapter 2 0 Christ the Pre -existent One
Key Text(s): John 1:12; 2930; Colossians 1:1518

OHe is the preexistentDeus pro nobis...
He is the Word of God to us
and the work of God for @s.
(Karl Barth)

Religion in general posits a universe of two realms d the physical and the spiritual &
and then establishes a system of communication between the two. Thus religion is a form
of philosophy at its most basic level, a weltanshauungor world -view. Not all philosophies
are religions, however, though they may contain the same dichotomy between the
physical and the spiritual. Confucius did not produce a religion, but a philosophy whose
O0spiritual 8 el ement never moved past human mo
more room forthe s pi r i t realm than did Aristotl eds, t
progenitor of a religion. What separates religion as a distinct sub-class of philosophy is
the communicationbetween the physical and the spiritual; there must be some sort of a
Obridd dpet ween t h enetofvtbe oldestaof these. bridges, traced through the
history of human philosophy, is that of the Logos This philosophical construct from the
ancient Greeks is an example of both the res

cosmic understanding and the progressive corruption of the truth caused by sin.

The term Logoswas widely used in the Greco-Roman culture and in Judaism. Through
most schools of Greek philosophy, this term was used to designate a rational, intelligent
and thus vivifying principle of the universe. This principle was deduced from an
understanding of the universe as a living reality and by comparing it to a living creature. 10

Plato is perhaps the most famous of the ancient Greek philosophers, and can be sal
to have been a progenitor of the Logosphilosophy, though not the original formulator of it.
Plato adhered to the view that there existed one Divine Being who was unknown and
unknowabl e. Mands knowledge of this wn&knowa
emanationghat proceed from this One like rays of light from the Sun. The chief among

these emanations was the Logos, which is considered to be the organizing force of the

PaPhilo of Alexandria, 0 | nhttpe/wmeidp.uti.adu/ghdol/#bljdaecdssea 5/22f17. Phi | o ¢
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Divine Being in the universe. 6 Dur i ng t he Hel |l eni stgularteenrgbg [ Lo g

which the philosophical schools expressed the impersonal world -force which governed all

t hi ny $he word Logosi s t he Greek word for o6éword, d an

believed that both the spoken and written word are vital to organize d thought, it was

logical (no pun intended) that the Logoswould become the concept by which the Divine

Thought would gain organization and order: the universe The philosophy of the Logos

would become most influential through the Stoics, epitomized by th e teachings of Zeno

and the 6meditationsd of the Roman emperor Ma
These developments in philosdaphly i itmeank aplda y

redemptive history: from the early post-exi | i ¢ years to the t.i me o

With Judea straddling the main avenue of commerce in the Ancient Near East 8 and of the

journeys of conquest of Alexander the Great 0 it was inevitable

that the Logos philosophy would seep into Hebrew thought,

which it did. The most famous synthesizer of Hebrew and Greek

thought was Philo Judeaus, who incorporated the Logos

philosophy into his Alexandrian version of Hebrew theology.

Greek philosophy motivated Philo to distance God more and

more from His Creation, whereas his Hebrew heritage caused

Philo (20BC- D 50)

him to cling to the identity of Israel a s G ahibges people. He
thus incorporated the Logosas the mediator between the infinitely distant God and the
immanent people of God. In doing this, Philo made the Logosphilosophy particularly

attractive to Hellenistic Jews, as he personalized te Logos in a manner that no other

phil osopher had done, essentially equating th

The Greek, metaphysical concept of the Logos is in sharp contrast to the concept of a
personal God described in anthropomorphic terms typical o f Hebrew thought. Philo made
a synthesis of the two systems and attempted to explain Hebrew thought in terms of Greek
philosophy by introducing the Stoic concept of the Logos into Judaism. In the process the
Logos became transformed from a metaphysical entity into an extension of a divine and
transcendental anthropomorphic being and mediator between God and men. Philo offered
various descriptions of the Logos.12

11 Bentwich, NormarPhilo-Judzeus of Alexandri@hiladelphia: The Jewish Publication Society; 1910)-484
12 http://www.iep.utm.edu/phil/#H11;.
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Philo came closest among the philosophers to aview of the Logos at eternal, though
in the end he adhered to the Greek notion of the Logos as an emanation from the Divine

Being.

The Logos has an origin, but as God's thought it also has eternal generation. It exists as
such before everything else all of which are secondary products of God's thought and
therefore it is called the “first-born." The Logos is thus more than a quality, power, or
characteristic of God; it is an entity eternally generated as an extension, to which Philo
ascribes many names ad functions. The Logos is the first-begotten Son of the Uncreated
Father: "For the Father of the universe has caused him to spring up as the eldest son, whom,
in another passage, he [Moses] calls the firstborn; and he who is thus born, imitating the
ways of his father, has formed such and such species, looking to his archetypal patterns"
(Conf.63)13

Because of musings such asthisfand Phil o6s doctrine of t
means consistent throughout his writings & modern scholars see in Philo the foundation of
Christianity, particularly that of Paul and of John. But this is to confuse significantly
different interpretations of a current cultural thought; that of the Logos. Philo possessed
no comprehension for a Trinitarian view of the Godhead, and his Logos was at all times
subservient to God Al mighty; never of the sam
Logos was but an exalted emanation, the closet and most original of the divine
emanations, but nevertheless and fully something lessthan divine. St i | | , Phil ods
on the Logos 0 as with the thoughts of Heraclitus, Plato, and Zeno before him d set the
philosophical and epistemological stage onto which Christianity opened its drama. To a
large extent in the first century, the language of philosophical religio n was the language of
the Logos. Unless the propagation of the Good News was to be limited to the Hebrew
nation (which, by the way, never quite warmed to the philosophy of her Hellenistic son,

Philo) the advent of the true and pro mised Mediator between God and Man could not be

explained without some reference to this concept.

13 |dem.
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Enter Johnds remarkabl e Prologue, one of t
in human literature. It is flawless Greek, and deep philosophy, as well as true religion;

and all of this in two short verses. 14

In the begqning was the Logos, and the Logos was with God, and the Logos was God.
(John 1:12)

Jehovahds Witnesses famously maintain that
clause of thisPr ol ogue i s O6proofd that Jesus, the Log
error may be addressed quickly and laid aside once the poetic structure of these verses is
set forth. The Prologue of the Gospel of John is indeed poetry, and the text of theGreek
transferred directly into English illustrates the connection between the three clauses of this

powerful passage:

In the beginning was theogos
And theLogos was withTheos
And Theoswas theLogosé 1°

Our English versions have smoothed the translation on the basis of sound
Christology, but the Greek arrangement explains the lack of the article before the final
Theos(God) in the third clause 9 it is the Subject of the clause and therefore does not
require the article. This is excellent Greek, and excellent theology as well. The three
clauses of John 1:12 reach a crescendo ofontological identification between Logos and
Theos; something to which Philo never attained. The f i r st t wo verses
would have hit the immediate wo rld in which it was first read as an explosion in the midst
of the rabbinic as well as the philosophical schools. The Jewish reader would hear the
opening clause, in the beginning and would return at once to the opening clause of Genesis
1, which in the Gr e e k transl ati on i s i denti emaébrchai o Jc
(i) A e) &| | =). The Hellenistic Jew and the Greek would quickly latch on to
Johnds wuse of this fundament al word within t

day: Logos We in the 21 Century just cannot fully appreciate what powerful impact en

1 The Prologue of the Gospel of John comprises the first fourteen verses of John chapter 1, but the first two verses are
the most powerful, the O6prologued of the Prologue.
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archai hain ho logosi ) x e) & I = | (=A A( , A kAh & In the
beginning was the Word had on its first readers, but the profundity of the meaning
remains even though the religious and philosophica | context has changed.

It is popular among modern scholars and theologians to deny that John had any
reference to the Greek concept of theLogoswhen he wrote the prologue to his gospel.
While it may be true that the apostle did not intend to fully engag e a prevailing
philosophical school 8 or contrast this new religion of Christianity with Stoicism or with
Philonic Judaism d it is hard to believe that he did not appreciate the weight that the term
Logoscarried in the intellectual, philosophical, and rel igious world of his day. Indeed, if
John intended to address his readers without a single reference to the prevailing Logos
philosophy - or to the Stoics, or to the followers of Philo, or to early Christians who were
attempting a Philonic synthesis of their own 8 then he chose a word perfectly suited to
confuse his readers from the start. It does no good for an author to use a term already
pregnant with meaning and to protest later that he never intended the common meaning
to come into view. No, it is far more reasonable to think that the Holy Spirit, inspiring the
apostle and leading both him and his readers into the truth, reclaims the term Logos
extracting the precious from the vile in ancient philosophy by accepting the residual truth
in the concept while at the same time purging out the error.

This is evident gui c k|l y Logosis ithroediatélyssee aso | o g u
personaland not just a cosmic organizational force. This comes out in the second clause:
and the Logos was with God
oem= A( A/ kAn | (=A AZEA > n Ci A> A The preposition
translated 6éwithd in our English versions is
carries with it the connotation ofolbteidegs ibg nna
not merely the intima cy of fellowship, but the internal union, the living intercourse of
fellowship. He who entered into communion with us stood before time in living
communi on W Totbe ps TheodA £A" n Ci A" Ais a personal concept

of being present before a great king. It is the Greek equivalent to coram Dean the Latin

50 )A e) &1 1)=A
18| uthardt, Chritoph Ernsst . J o h n 6 lsme@Bdinlpurgh: T & W ©lark; 1876); 264.
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and is reminiscent of the personification of Wisdom in Proverbs 8, a passage that John

undoubtedly intended to call to mind.

TheLORD possessed me at the beginning of His way,

Before His works ofah | have been established from everlasting,

From the beginning, before there was ever an earth.

Whenthere werano depths | was brought forth,

Whenthere wereno fountains abounding with water.

Before the mountains were settlbefore the hills, | wabrought forth;

While as yet He had not made the earth or the fields,

Or the primal dust of the world.

When He prepared the heavensakthere,

When He drew a circle on the face of the delepn He established the clouds above,
When He strengthenedh¢ fountains of the degghen He assigned to the sea its limit,
So that the waters would not transgress His command,

When He marked out the foundations of the earth,

Then | was beside Hiasa master craftsmarmnd | was dailyHis delight,

Rejoicing alwag before Him (Proverbs 8:2230)

Thus in the first verse of his gospel, the apostle establishes two powerful 8 and
uniquely Christian & parameters with regard to the Logos First, the Logos predates
Creation, for in the beginningcan mean nothing other than the same in the beginningof
Genesis 1:10 the creation of the heavens and earth by God. The verb tense is pastwas
and is the ontological verb o6to bed rather t
concept John will use later in the same chapter, when he speaks of the Logosbecoming
flesh (1:14). But here in verse 1 theLogosis coéval with God .0 The ter ms cannot
teach anything less than the great truth that Jesus Christ existed in eternity, an enduring,
timeless existence befoer t he f oundat i d’Mhemécond prafound thoughd . 6
given here by John is the personalityof the Logos as one who is not only of the same time
element (eternal) as God, but who exists as a personal being in association with God. Both
of these cacepts set John far apart from the Greek conception of thelLogosand prove
immediately that he is writing of a Being far greater than the Logosof Heraclitus, Plato,

Zeno, or Philo. He speaks of theLogosof God, who is none other than Jesus Christ.

17 Jacobus, Melancthadotes on the Gospels: Jolidew York: Robert Carter & Brothers; 1858 loc.
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But John has one more astounding thing to say concerning thelLogos verse 1¢ and

the Logs was Godoem™ Ci A  n

| (=A A( , A/ kKAn). We have

already seen that the syntax of this third clause is due to the poetry of the opening verse,

so that 6Godd | ines

up

as the | ast noun i

clause (see above, page 18). It the linking verb that matters most in this third clause, the

past tense of the

verb

6to be, d which

Logoswith Theos the unity of essence between the Word and God. There is a perfectly

good Greek word to use if John

had intended to label the Logosa s 6 d i
in which he would have been in step with

many of the Greek philosophers and with

Philo. But he chooses the simple nounTheos
to show that he intends to equate the Logos
ontologically with Go d, and not merely

state that the Logospossessed some measure
of divinity as an emanation from the Divine

Being. But John is not a philosopher, and
does not provide a treatise on what he has
so simply stated in one short verse. He is
certainly not trying to establish his own
philosophical school to compete with Zeno
or Philo. oHe does not i
philosophy of religion. He wishes to say of
Christ, of the Word which has appeared in
time, that he was with God before time, and

even was God by nature 180

An t he
that the lack of an article befapmsin the thir

answer to coni
clause of John 1:1, allegedly meaning thagdl

was merely O6a godd an
several grounds. First, the arrangaeitieatclause
clearly done on the basis of poetic parallelism
clause preceding, so fhiaodines up between f{
second and third clauses of the verse. Thus J
required by his Greek to stipulate which of the
the third clauseas to be the subject and which \
be the predicate; this he does by providing the
front oLogosmaking it the subject though it ap
second in the clause, and omitting the article i
Theosmaking it the predicate in spite ddct that

comes first. This principle of Greek gramm

prevents us from tran
the Logos. 0 A second
may be to distingui sh
and Theos aond obvdhizhdJohn inte

here and not the first.

The preéxistence of Christ is also taught further on in John chapter 1, through the

testimony of the Baptist,

18 Luthardt; 265.
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The next day John saw Jesus coming towarsd him
away the sinoftheworldhi s i s He of whom | sai d, O Af ter m
me, for He was before me. d (John 1:2930)
The evidence of the preexistence of Christ is powerful in the Gospel of John.
Though not as prevalent a theme in the Synoptic Gospels of Matthew, Mark, and Luke,
there is nonetheless plenty of supporting documentation there regarding the ontological
equality of Christ with God, which necessitates preexistence. But the Gospels were written
later in the history of the New Testament canon, and the Gospel of John is perhaps the
latest of the four. Thus modern scholarship has emphasized this fact, and has largely
concluded that the preexistence and deity of Christ were not original to the teachings of
Jesus of Nazareth, but were developed by the early church as it
struggled for identity against the hostile Jud aism from which it
sprang. The theological world of the 21st Century accepts as
given that Jesus did not claim for himself the ontological nature
of deity, but rather that this was foisted back onto his memory
by the early church. As the entirety of the New Testament was
written during the period of the early church, it is incumbent
upon the modern student of the Scripture to address the issue of
N T. Wright (b. 1948) the preexistence/deity of Christ vis -a-vis the early church, and
to reestablish this article of fathineach generati on. N . T. Wr i gh

pictures of Jesus, then, depend to a lesser or greater extent on a complementary picture of

the earl|l ¥ church. ¢

Wrightds critique of the various O6LiI fe

movements over the past several centuries takes a unique and intriguing form: he seeks to

understand from the record that we do have of Jesusd both from the Gospels and from the
later narratives and epistles of the New Testament d what it was about the Galilean rabbi
that made Him both comprehensibland crucifiable2® Wr i ght 6 s poi nt i

Jesus to have made the impact that He undeniably did in his own day, He must have

¥Wright, N. T.Jesus and the Victory of GgMlinneapolis: Fortress Press; 1996); 112.
20bid.; 98.
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spoken in terms that were comprehensibléo His original audience. In other words, He
must have spoken in terms and on topics which resonated with Second Temple Judaism;
otherwise Jesus would have merely been an odd bird, and hardly worth the effort of
crucifying. But this latter fact & that Jesus was crucified d necessitates hat His message
was both comprehensible and powerfully subversive. The subversive aspe
teaching, furthermore, cannot be found in some revolutionary or rebellious activity against
Rome o for neither the Gospels nor the early church contain any such insurrectionist
dogma. No, that which made Jesus both comprehensibland crucifiable had to be His
adherence to the traditional prophetic word of the Old Testament & though reformulated
with subversive elements to the current understanding of Second Temple Judaism d and to
His active and passive claim to being essentially equal to God.

To establish the doctrine of the preexistence of Christ as it is found in the early
church 0 at least in terms of the current debate within New Testament scholarship & one
can no longer rest entirely upon the testimony of the New Testament alone, for it was
written by the early church. Let it be clearly stated at this point that we are not talking
about the settled faith of the believer that the New Testament is as Gad-breathed as is the
Old Testament. This particular debate is not about biblical inspiration (though the relative
views on this subject are as polar as those on the preexistence of Christ); it is about the
historical val i dity ohathdrboed Jesus IChrigt was land isetbrdat  c | a
God, the Second Person of the Triune Godhead. This is an important task, as the deity and
preexistence of Christ has been a nonnegotiable tenet of Christianity since the very
beginning. In his book, Wright dev el ops what he calls a O6pince
comes at the problem from two sides: first, the Jewishness of Jesus and His teachings, and
second, the testimony of the early church. From the first we can establish the a priori
expectation of the coming of God to mankind, and to Israel in particular. From the second
we can establish that the early church inheritedthis expectation, manifestly fulfiled in the
person of Jesus Christ, and did not create it.

There is no controversy over the fact that Israel anticipated a Messiah, nor that
messianic expectations were heightened in the Second Temple Period. The prophecies of

Daniel as well as the political situation of Roman dominion, conspired to intensify
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messianic fervor throughout Judea and Galilee, a fervor that eventually led to two revolts
against the Roman overlord, the destruction of Jerusalem and the Temple, and the
eventual scattering of Jews into a two thousand year Diaspora. Jesus of Nazareth was by
no means the only claimant to the messianic mantel, as we ae reminded in the Book of
Acts. In advice recognized by the Jewish Sandedrin as wise, Gamaliel cautioned against
overt action toward the disciples of Christ. But he did not do so on the basis of no
expectation that something like what t he disciples claimed might indeed happen in Israel
at that time, rather that so manywould -be Messiahs had arisen that it was impossible to tell

which one was true until time sorted them out.

Then one in the council stood up, a Pharisee named Gamadiatteer of the law held in respect by

all the people, and commanded them to put the apostles outside for a littidméhhe. said to them:
OMen of |l srael , take heed to your s &drsomstimeh at
ago Theudas rose, claiming to be somebody. A number of men, about four hundred, joined him.
He was slain, and all who obeyed him were scattered and came to riftieinthis man, Judas of
Galilee rose up in the days of the census, and drew away many people aftée hiso perished,

and all who obeyed him were disperéedl now | say to you, keep away from these men and let
them alone; for if this plan or this work is of men, it will come to nottiagif it is of God, you
cannot overthrow fi lestyouevenbefodn t o f i ght agai ns tlact&m3d39)0

There is no controversy, t hen, regarding
Nazareth was | srael 06s Medd theavery esseiich af tGodblisa wa s
much more contested point, even within professing Christendom. Can we establish from
the Old Testament Scripture not only the expectation of the Messiah, but also of a Divine
Messiah? This is not to ask whether we can fully establish the Doctrine of the Virgin Birth,
or fully delineate the divine and human natures in the Messiah, strictly from Old
Testament passages. It is to ask whether a devout Jew in the Second Temple Period might
expect he Promi sed One to be God Hi msel f. And t |

We may begin obliquely with so me passages from the Old Testament that indicate
that this One in Whom Israel hoped was worthy of trust, obedience, and even adoration
due only to Jehovah. One of the first i ndi c
here designated as such, is fand in Deuteronomy 18, the promise of a greater prophet

than even Moses.
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The LoRD your God will raise up for you a Prophet like me from your midst, from your brethren.
Him you shalll hear él wi |l | rai se up Hreo,;andtwii e m a
put My words in His mouth, and He shall speak to them all that | command Aiah.it shall be
that whoever will not hear My words, which He speaks in My name, | will redguo&him.

(Deuteronomy 18:16; 1819)

This prophecy undoubtedly a pplies partially to the entire prophetic office as it was
experienced within Israel, and each generation was granted seersand prophetsto bring the
word of the L ORD, though these prophets did not come from a stipulated tribe as did the
priests (Levi) and kings (Judah). But the Jewish nation soon, as it were, capitalized the
OPropheté promi sed her e by Jehovah t hrough
authority was vested in this expected messenger from the Lord. This tremendous

authority appears again in another crucial messianic passage, found in Daniel.

| was watching in the night visions,
And beholdOnelike the Son of Man,
Coming with the clouds of heaveé¢ came to the Ancient of Days,
And they brought Him near before Him.
Then to Him was given dainion and glory and a kingdom,
That all peoples, nations, and languages should serve Him.
His dominionis an everlasting dominion,
Which shall not pass awasgd His kingdomthe onewhich shall not be destroyed.
(Daniel 7:13-14)

At the very least, visio ns such as this one begin to color the expected Messiah as one
who is something other than a mere man, or ev
simply a better man, a more gifted, a more wise or noble or pious, in short a greater man.
But as aganst all other men and their differences we have in the person of this man One
who is their Lord and Authovity iand goower aamddeverastidgg e . 0
dominion in undiminished measure; these are things that belong to God alone. Yet even
these allusions are oblique, and may be denied as indicating clearly that the promised

Messiah was Himself divine. What is needed next is worship God Almighty may

21 Barth; 160.
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conceivably establish an earthly king & a King David, say o to whom obedience is to be
fully rendere d as if to God Himself. But to accord worshipto such a one is impossible, for
God has revealed Himself as a jealous God, who will not share His glory with another.

And worship is the ultimate assignment of glory, even more than obedience.

We turn then to an enigmatic phrase in the second Psalm, a psalm that clearly refers

to God in heaven in His role as supreme governor not only of Israel but of the whole

world. 't al so speaks of this O6Kingd alluded to

He who sits in the heavens shall dgu

The Lord shall hold them in derision.

Then He shall speak to them in His wrath,

And distress them in His deep displeasure:

O0Yet | hav enMyhboaly hilMy§Ziokéd n g (Psalm 2:46)

We soon | earn that this exalstSeo Tkhionug airst
Son, today | h andeo thiseSprothet Lerd thrdughe tbe, pdalmist ascribes

worthiness of worship,

Kiss the Son, lest He be angry,

And you perishin the way,

When His wrath is kindled but a little.

Blessedreall thosewho put their trust in Him. (Psalm 2:12)

These passages, and many others like them, have the cumulative effect of

producing the expectation that a human Messiah would be given by God, who would be

the closest of associates to the Almighty, would be granted unlimited power and duration

of rule, and would be accorded worship and trust due alone to God. Unless Israel was to

abandon her monotheism @ something she could not do and maintain her integrity relative
to the Scripture 9 the conclusion is forming that the Promised One would be none other

than God Himself. Other passages confirm just this conclusion in more explicit terms.

Therefore the Lord Himself will give you a sign: Behold, the virgin shall conceive and bear a Son,

and shall call His name Imanuel. (Isaiah 7:14)

For unto us a Child is borinto us a Son is given;
And the government will be upon His shoulder.

Page26

niv



Systematic TheolggManuali Christ and Salvation 2017

And His name will be calle@/onderful, Counselor, Mighty God,
Everlasting Father, Prince of Peace.
Of the increase d¢iis government and peace
There will beno end,
Upon the throne of David and over His kingdom,
To order it and establish it with judgment and justice
From that time forward, even forever. (Isaiah 9:67)

Here is the everlasting, never-ending kingdom, set upon the shoulders of one who
will be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Pelace hard
for us who live on this side of the cross to understand how the majority of the Jewish
nation failed to comprehend the meaning of these words & that the Promised One who
would wultimately deliver | sr ael from the 06ex
other than God Himself. The humanity of the Messiah was well attested and universally
accepted; but the deity of the Messiah, though also well attested, was largely missed.
Still, the stage was set for the Advent of the Messiah, Immanuel, God with us.
When the Son of Man (of Daniel 7) finally came, those with eyes to see and ears to hear
recognized Him also as the Son of God(Psalm2). Though Jesus® deity wa
the cloak of His humanity, the notion that the Promised One was God Himself was secure
enough in Old Testament prophecy to stir peop
self-awareness was such that Hedid not forbid them to do this act that belonged by rights
only to God. No doubt the Old Testament Scripture fails (on purpose) to give us a full and
clear picture of the union of the human and the divine in the Messiah, but once the Son of
Man is revealed to be the Son of God, these Old Testament passages are illuminated so
that one may securely say thatitwasalloaccor ding to the Scripture
We will have further occasion in this study to investigate the Christology of the Old
Testament, and to revisit these passages and more that show the Promised Messiah to be
exalted far above mere man. The weight of O
statement in his Prologue, that 0 The Logos becameaimbaghkhouklod t a
cause no alarm whatsoever. In spite of the fact that the Gospels were written by the
Church, the conclusion cannot be reasonably accepted that therefore the doctrine of the
deity of Christ was a construct of the Church. There is too much evidence leading up to

the advent of the Messiah that the Promised One would be Himself divine, and therefore it
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is most reasonable to see all references to the deity of Jesus Christ in the Gospels as the
realization of a subliminal expectation, rather than the retrospective creation of a later
religion. 0The assured conviction of the dei
There never was a Christianity, neither in the times of the apostles nor since, of which this

was not a pAFrom¢he eadiastadcorddwe have
of the Church 8 the book of Acts, the apostolic epistles, and
even extra biblical testimony from Pliny the Younger o we
are faced with the reality of Jesus Christ being accorded
adoration, trust, and worship as God, without the slightest
deviation from the monot heism inherited by the early

Christians from their Jewish forefathers. It would take

several generations for the Doctrine of the Trinity to be
fully and firmly established as dogma,; but Trinitarian faith B. B. Warfield (1851-1921)

was already firmly established in the life of the Church from the very beginning at

Pentecost. Warfieldj ust i fi abl e asserts t h gtesuppdsitioea ofdei t vy
every word of t heThddeesmno diseesnible timee tdétweeén the life of Jesus

of Nazareth and the earliest writings of the Christian Church, when it may be reasonably
asserted that the doctrinelopetdbebdethegy €hucC
there at the beginning, and most assuredly was there because it was the seHassertion of

Jesus during His earthly ministry and was directly passed along to His Church through

His disciples.

From a purely practical viewpoin t, the development of the doctrine of the deity of
Jesus Christ could in no way have Opromoted?d
would have (and did) array the entirety of Judaism against it. Not only is there no
discernible time period in which this dogma might have developed, there is no logical
reason why it should have developed unless it was indeed original. The doctrine of the
deity of Jesus Christ not only served to make the new religion irreconcilable with the
traditional monotheism of Judaism, it aligned more closely with the Roman practice of

deifying the Emperor. That the doctrine would prove a stumbling block even within

2wWar field, Benjami n Slected Shorer Witngds3y of Chri st , 0
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professing Christendom would become clear by the second century. Thus from a purely
practical perspective, there can be found no good reason for the early church to develop a
doctrine like this; it served no good purpose unless it was that which was handed down to
the church by her Lord, Jesus Christ.

As if to mark this transfer with an exclamation point, Matthew re cords some of the

last words spoken by Jesus while on earth, in a clear reference to the vision of Daniel 7,

And Jesus came and spoke to them, saging, | authority has been gi ve

earth.Go therefore and make disciples of all thgons, baptizing them in the name of the Father

and of the Son and of the Holy Spitégaching them to observe all things that | have commanded

you; and lo, | am with you alwayeyent o t he end of the age. 6 Amen.
(Matthew 28:18-20)

The truth of the mat t er |, from the beginning of Jesus
Christian Church, is the manifestation of Jesus of Nazareth as the Promised Messiah, fully
man as the Son of Davi d, and fully God as |In
those to whom He means nothing, and all men of all times and countries have to do in

Him with God. 6

23 Barth; 176.
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Chapter 3 0 The Covenant of Redemption
Key Text(s): John 1:3; Colossians 1:188; Psalm 40:68

0ol't belongs to the perfectio
and the bestgssible plan.

Here is no necessity, but only the cer
(Augustus Strong)

The origins of the Logos philosophy within pagan Greece, and the Platonic
influence of Philo in the early church leading to a great deal of difficulty with the Gnostic
heresy, seem to have pushed the concept of the Logos to the periphery of Christian
thought fairly early on. It is almost non-existent in modern theologies, as authors for the
past several centuries have moved from the asserton of the deity of Christ directly to the
Incarnation, without so much as a mention of the Prologue of the Gospel of John. But
because of this neglect of the Logos doctrin
hanging in thin air, with no solid th eological or biblical support beneath them. Not the
least of these is the Incarnation itself, along with the Atonement and the Session of Jesus
Christ as the exalted God-Man at the right hand of the Father. These are all precious
doctrines within the ove rarching Christology of the church, and they all emanate (yes,
fully intended) from the Logos doctrine of the apostle John. We ought to spend some time
with this mystery, and contemplate the |ight
0 both writte n and living. Ultimately the entire Doctrine of Reconciliation is grounded in
the identity of the Second Person of the Trinity, the Christ of God, as the Logos

What existed before Creation? This question is both simple and profound. It is
simple because the answer is, simply, God. Yet it is profound because it is impossible for a
finite being such as Man to conceive of an existence apart from Time and Space, two
dimensions that owe their origination to Creation itself. It is important nevertheless, for
t he beli ever t o spend at | east a I|little me r
foundation of the world,d as it I's a concept
In the beginning was the Logbdde has chosen you in Him from before thenfation of the
worl déeThy word is from elhher [caosntcienpgt toof edvwehrata

Creation is presented to us in the Scripture as though it were something that we should be
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able to comprehend, even if not fully. And it is the Logosd whom Johntellsusisthedo L i g h't
t hat has ¢ o medwhomallowvs durhfieite minds fo the@in to grasp the infinite,
and even to approach a more t hor oedigidd bebores we r
Creation?90

When theologians thus speak of the etemality of God before Creation (and even the
use of prepositions here manifests our inability to speak of timelessness in any other than
temporal terms), they are really moving back into the first
session of systematic: the Existenceand Attributes of God. The
emphasi s her e, however, i s 0
existence apart from His created works 0 in other words, God
Obefored He does anything be"
Divine Being is seltexistent because we cannot conceive of a

being coming from nothing. But what do we say aboutthat self-

existence? What was it like? Generally theologians and

A. H. Strong (18361921) philosophers alike speak of the eternal existence of God in terms

of pure Thought Augustus Strong speaks of Creation
in nothing outside the diving mind, for in eternity nothing existed besides the divine
mi n @. o
But the very existence of the created universe indicates that the eternal nature of
God must be more than simply Thought in the abstract, it must also comprise Will or
Intent. Mands possessi on dahd, eventmore impgottantly,thie angraness
of irrationality & bears witness to a Creator whose thought is both comprehensive and
simple. In other words, the Divine Mind comprehends all that is possible as well as all
t hat i s, but it does so without sequeynae,; Go
thinks o with premises and conclusions. The Infinite Mind holds all knowledge perfectly
and simply. 0The eternal object of Hi s cogn

p 0 s s i2h Bue Création incontrovertibly teaches Man that form he possi ble came the

24 Strong, Augustus HopkirBystematic Theology/alley Forge, PA: The Judson Press; 1969); 356.
25 Dabney, Robert LouiSystematic Theolog$Edinburgh: The Banner of Truth Trust; 1996); 211.
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actual, and this fact adds Intent to Thought; the eternal God comprised perfect Will as well
as perfect Mind.

In human thinking, when will or intent is added to thought we speak of the result as
aPlan. These are human terms, and our underganding
is limited to the manner of sequential (and often
erroneous) thoughts that form a human plan. But the
same concepts are true of God, from whose infinite
Mind Man derives his pattern of finite thought. As
impossible as it is for us to conceive (though men have
tried) of a being originating from nothing, so it is

impossible for us to conceive of an ordered universe

coming into being apart from a prior organized
thought or plan, coupled with the will (and power) to R. L. Dabney (182098)

bring it into effect. Robert Louis Dabney writes,

éthe only way in which any object canisiryof any p
the possible into His foreknowledge of the actual, is by His purposing to effectuate it
Hi msel féNow it is impossible for wus to concei

producing anything, save as He has the conception of the thing to be produced in His
mind, and the intention to produce it in His will. 26

But how does Will mediate Thought into Action? Through Word We can conceive
of the Eternal Being of God as Pure Thought, and the necessity of Will is manifest by the
reality of a created order, as Dabney asserts. But in order for Thought to become Event,
for Will to effectuate Thought into Existence, there must be Word. 0 And s@d,d 6L et
t here baddByghftaiétoh we wunder st and théwotd oftGodkk wor
sot hat what is seen was not ZhahiésthelgostbefWotdhi n g s
of God who was with God in the beginning, and who was God from all eternity.  The
eternality of the Logoscan be shown to our understanding simply by the reflec tion that no
ordered though exists apart from words Not only is it true that no plan can move from the

conceptual to the actual without the intervention of words, it is equally true that no

26 Dabney; 212.

Page32



Systematic TheolggManuali Christ and Salvation 2017
concept can be recognized as such apart from its formulation in words If the Thought of
God is eternal, so also must be the Word of God. This should be a seltevident rational
verification of the testimony of Scripture to the eternality of the Logos

The analogy of the human mind helps us further, as we should ex pect knowing that
Man is created in the image of God. The transfer of a mental image or plan into an actual
creative event d be it a sculpture, a painting, a book, or a structure 8 does not remove it
from the realm of t he c ostsénehetminddf the credtdr,eeved i d e a
after the o6éwordd has brought it into viabi bl e
comes to pass by virtue of the Logos while all still remains firmly within the Mind o f God.
The apostle Paul was not advocaing pantheism when he quoted with approbation the
pagan thought, 6l n Hi m we | i ve and 2%hoVha heasrsayinghiratiie our
passage is that even the pagan philosopher understood that the act of creation did not
removed the created order from the Creator himself. What the Logosdoctrine gives us is

the truth that binds the Infinite Mind and Will with the Temporal Cosmos,

All things were made through Him, and without Him nothing was made that was made.
(John 1:3)

For by Him all things werereated that are in heaven and that are on earth, visible and invisible,
whether thrones or dominions or principalities or powers. All things were created through Him and
for Him. (Colossians 116)

€ through whom also He made the worldbp beingthe brightness dflis glory and the express
image of His person, and upholding all things by the word of His gower (Hebrews 1:2-3)

The | atter two passages are as much ©6Logos
Prologue. Both the Doctrine of Creation and the Doctrine of Reconciliation are bound
together in the Logoswith the Eternal Mind and Will of God, who owor ks al | t
according to the Aswe undeestand thé vadt significancel of thed_ogos
doctrine to the entire revelation of the works of God in Creation and in Redemption, we

will come to see that Reconciliation was as much part of the eternal Plan of God as was

2"Hebrews 11:3
28 Acts 17:28
29 Ephesians 1:11
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Creation. To speak in human terms, once Creation was decided upon, Reconciliation was
as well. The historical theological formulation of this truth is variously called the Covenant
of Redemptiorthe Council of Peacand the Pactum Salutis.Each phrase refers to the eternal
0di scussionbd wi t hin t he
0determinedd that Creati ol
same determination, that Reconciliation would also
occur . Bot h e v etmetMind and Will of i
God, and effectuated by the Logos of God. We
understand that all such terminology has no real
application to the Mind of God, but also that we have no
ot her terminol ogy at hand

from its nature, is entirely beyond our comprehension.

We must receive the teachings of Scripture in relation to

Charles Hodge (17971878)

it without presuming to penetrate the mystery which

naturally b®longs to it.o

The Covenant of Redemption

Hodgeds comment i's in regardiowm, @ hehe Colve
construct of an eternal counsel between God the Father and God the Son, the purpose of
which was to determine the O6plan of redemptio
necessary for us to comprehend in small measure the eterndintention of God to redeem
for Himself a people, and to reconcile the world to Himself through the Person and Work
of His Son, the Logos What we seek to understand in this lesson is the centrality of the
Logos teaching to the revealed purpose of God in both Creation and Redemption,
comprehending in these two facets of the divine plan the meaning and the beauty of the
Doctrine of Reconciliation.

The inference of a oOcounsel & or a covenar
Eternal Son is reasonable fran the indirect Scriptural data available. Key passages such as

Ephesians 1:3f indicate both that the plan of redemption was formulated before the

30 Hodge, CharleSystematic Theology: Volume(@rand Rapids: Hendricksen; 2001); 359.
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foundation of the earthand that it was in accordance with nothing other than the will of
God.

Blessedethe God and Father of our Lord Jesus Christ, who has blessed us with every spiritual

blessing in the heavenplacesn Christ, just as He chose us in Hinetore the foundation of the

world , that we should be holy and without blame before Him in lovendagwiedestined us to

adoption as sons by Jesus Christ to Himself, according to the good pleasure of tdisheilhraise

of the glory of His grace, by which He made us accepted in the Beloved. In Him we have redemption

through His blood, the forgivenes$ sins, according to the riches of His grab&eh He made to

abound toward us in all wisdom and prudertaying made known to us the mystery of His will,

according to His good pleasure whidle purposed in Himself,that in the dispensation of the

fullness of the times He might gather together in one all things in Christdhwetich are in heaven

and which are on earfhin Him. In Him also we have obtained an inheritance, being predestined

according to the purpose of Hinho works all things according to the counsel of His will é
(Ephesians 1:311)

This passage also contains the significant concepts of election and predestinatn,
which are also firmly grounded in the Logosdoctrineand i n t he 6Covenant ¢
In Ephesians 1 we see the eternal plan of Godwhich He purposed in Himsedind according to
the counsel of His will This teaching merely confirms the overall biblical revelation of God
as thinking and acting within Himself and not through or by input from without. Paul is
merely quoting the Old Testament in his doxology of Romans 11, 6 For who has kn
mi nd of the Lord? Or wh3d3 Theamlepdndecce ofdhe #iiine ¢ o ut
thought from everything outside of it, created by it, is fully confirmed by such passages as
wel | as by our mo s t b a s i But withoud the $dga@sdodtiine gs o f ¢
taught by the apostle John, the thought of God would have no means of expression. As
argued above, it may be said that without self -expression, no thought even exists.

The Logosis that expression of the Divine Mind, both within its eternal Self
@O@purposed )i nanlli mse | €% pr e s snsaf thiowgh that iwbieghdHe o f H
creates. Here we have a category of passages with reference to the Second Person of the
Trinity, the eternal Christ, which is not always seen as a set. Already mentioned above are
the relationship between the Logosand Creation in John 1:3, as well as the powerful and

continual governance and sustenance of the Cc

31 Romans 11:34 quoting from Isaiah 40:tp;Jeremiah 23:18.
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1:3. There can be little doubt that the apostle Paul is on the same page as John and the

author of Hebrews when he exalts Christ in the first chapter of Colossians,

He is the image of the invisible God, the firstborn over all cre&anby Him all things were
created that are in heaven and that are on earth, visible and invisible, whether thrones or dominions
or principalitiesor powers. All things were created through Him and for Himd He is before all

things, and in Him all things consist. (Colossians 1:1517)

These arelLogospassages even though the word is not used in the same sense in
Colossians and Hebrewsas it is i n Johno6és Prologue. They
d here as theLogos there as theSon of Godand again asimage of the invisible Gpbut they
speak of the same transference of the divine Thought into visible and temporal action
throu gh this exalted Being, the Christ. The Logosis both the original and the on-going
expression of the Divine Mind, the Spirit being Him who searches the deep things of @nd
who also fills Jesus Christ without measure But before the foundation of the w orld, when
Time and Space were not yet, these three divine persons existed in supreme sel
satisfaction as the one Godhead. That Creation would come to pass at all, therefore, can
only ever be attributed to the will of this complacent God. And that will was a perfect
expression of the divine thought, which was perfectly expressed within and without the
Godhead by the Logos All of this intertrinitarian thought, will, and expression & humanly
speaking, thatisdi s what theol ogiansedampttbea, 0Cowvenbt
t he &iCo wrf Ple eommised the plan of God for both the Creation and the
Reconciliation of the world, and both together rather than separately. And it comprises
the working out of all of this divine plan through th e person of the Logos

Stemming from the ancient and medieval councils of the Roman and Holy Roman
Empires and of the Catholic Church (and later, too, from the Protestant councils and
synods) , the O6decisionsd of thidcdecertedemmaéd cou:
theologians recognize that these terms are useful for human thought only, and do not
touch upon the divine reality. But the decrees are spoken of in the plural o the decree to
Create, the decree to permit Sin, the decree to Redeem, et d while also firmly held to be
ultimately singular: onedivine decree that encompasses all that comes to pass.This aspect

of the O6decreed of God being simple and uni
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theologians and philosophers alike whenfacedwi t h t he real ity oflf Sin
God decreed Owhatsoever comes to pass, 06 is He
| f the origin of sin be temporarily removed

decree to redeem as comingbefoe the advent of sin, or after? Incorporating the biblical
doctrine of Election into the mix, do we reason that those who are elect will believe, or that
they are the elect because they believeQuite the morass of theological opinion has grown
uparoundquestions | i ke these, centered on mands
Divine Mind before the foundation of the world.

It is not an intellectual search that can simply be avoided, for Scripture itself alludes
too frequently to events from before the dawn of Time, which are themselves powerfully
directive of events within Time. To be told that we who believe 0 wer e chosen in
the foundat i &hodmaf outntind stwthat timglesé expansebefore God said,
Let there be Light. But before anyone ventures forth into the murky depths of the Divine
Mind, he must be sure that his own pattern of thinking is firmly anchored in the one
revealed Truth that holds all others together: the Logos For we were chosenin Him, all
things were created through Him and in Him all things hold together. Truly, when we
come to a clearer understanding of the biblical teaching concerning the Logos we realize
t hat , i n a sense, both Creation and Redempt.
decree.

This is not to say that there is anything necessary, from a philosophical point of
view, about the Creation of the Universe. There is no biblical or rational justification or
support for a view that holds Creation as a necessargoncomitant to the existence of God,
as if God could not exist without Creation. But we can say that Creation is a logical
consequence of the nature of God as a supremely rational Being, whose Thought is
absolutely pure and deserving of the fullest expression, and whose expression is the Logos
in whom Creation and Redemption reside. But for the expression of the Divine Mind to be
full it must be comprehensive of the Divine Attributes; it must entirely express the Divine
Nature; it must be an exact representation of HinT.his the Logosis in Himself; now we will

see how He is also this in His visible manifestation.
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To say that Creation is the expression of the Divine Mind through the Logosis not
very controversial. The reason this truth is not expressed any longer in terms of the Logos
is probably because of the errors that crept into the church through a Philonic and Gnostic
understanding of the Logosphilosophy, sadly displacing the biblical doctrine of the Logos
as we have it i Bvenlso,ltha @dier §ingadgeihgrofepassages from John
1, Hebrews 1, and Colossians 1 under the rubric of the Logoswould cause very little
indigestion among modern theologians, of just about any stripe. There is something
benign about the Logoswith reference to Creation. But this is definitely not the case when
the discussion turns to the advent of evil, and of the Fall of Man. Can this phenomenon
also be tied to the Logosas the expression of the Divine Mind? The Reformed, and we
believe biblical, answer is 0Yes. 0

The logic is simple and irresistib | e: ei t her the advent of evi
is comprised within His eternal plan, or it is not. If it is not, then the reality of evil
manifests an event occurring apart from the counsel of His willand His good pleasure,
which we are expressly told by Paul cannot be. Furthermore, if the advent of evil is
beyond the scope of the eternal plan, then the Mind of God failed to comprehend all
circumstances and eventualities, with the incurrence of an outside event beyond both His
foreknowledge and His ability to prevent. These are wholly untenable thoughts with
regard to God, and wholly unsupportable within His self -disclosure in the Scripture. Thus
we must conclude that the advent of evil into the Cosmos was fully compr ised and
accounted for within the eternal plan of God. This means that evil, and the Fall of Man,
was comprised within the divine decree, of which the Logoss the full expression.

Does this make God the author of Sin? The universal and consistent answerof the
Church has been 6No! 6, but the expression of
clear or consistent. I't i s common awuecretge Ref o
will and His permissive will, the former being that which He active ly desires to bring to
pass, and the latter being that which must come to pass for the former to be fully realized.

There is some merit in this line of thinking, limited as it must be due to our finite
understanding of things divine and inscrutable.  But the incorporation of the term

permissives itself dangerous, as it implies forces beyond the direct control and purpose of
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God, forces that He O6permitsd to act though
permit what He could otherwise prevent, then this purpose is itself comprised in the

Divine Thought, and thus fully part of the Divine Decree. Still, we refuse on the testimony

of Scripture to attribute the origin of sin actively to God, helped to some extent by
Augustineds c o0n sdndtéselbaicreatianbuttalcartiptiosn iNaveriheless, this

study is not a theodicy an attempt to explain the origin and
nature of evil whil e preser
were discussed in the first installment of systematics; this
session 5 devoted to the Person and the Work of Jesus
Christ.  Still, and clearly, Christ cannot be studies apart
from the reality of evil, and as the Logosof God, He factors

into any consideration of the advent of evil and the Fall of

Man. From this perspective, and considering the eternal
council of the Godhead & the divine decree & perhaps the
most profound statement on the advent of evil was made Patrick Fairbairm (1805-74)
by Patrick Fairbairn, oystemaiadTheology AEwislt usn Sd rio
may only be vanqui s h3%This, oy, isbeatereddn thellogos we d . 6
Fairbairn is following here the same logic that w e derive from the biblical testimony
concerning the all-encompassing purpose and counsel of God: if evil has occurred, then it
must have been intended. But was evil intended as an end, or as a means to an end? The
first option is little more than the cor ruption of dualism entering into biblical thought, but
the second option seems also to echo a wrong principle condemned in the Bible:let us do
evil, that good may comdc et us attempt to unravel t his knc
events within the d ivine decree: the Decree to Create, the Decree to permit Sin, the Decree
to Redeem, In what sequence do we most properly consider these decrees (recognizing at
all times that sequential thought is not the way God thinks)? This thought process is where
we encounter two of the most esoteric words to be found in Christian dogmatics:

supralapsarian and sublapsarian. The first advocates the placing of the Decree to

Redeem prior to the Decree to permit Sin; the latter has the Decree to permit Sin ahead of

32 Strong; 366.
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the Decree to Redeem. The first is proactive to an end: the redemption of a people brought
about through the conquest of Sin; the second is reactive: the redemption of a people who
were permitted to sin. It must be stated clearly here that bothviews are considering the
divine council beforethe foundation of the world. Within Reformed theology, the
determination of all things was secured in eternity past, and at no time do we find God
reacting to events taking place in time. It should also be stated up front that neither
supralapsarianism nor sublapsarianism can be definitively proven from Scripture, and
thus should be securely regulated to a much lower level of importance within theology.

Still, thesetwo $25words f or ce us t o t hi n kveatdirotioeteternah e
council with respect to the Logosdoctrine we have been studying with respect to Jesus
Christ. What we find revealed concerning the Logosd His identity and His work 9 will
allow us to extrapolate backward to that sublime counsel in eternity past, in which the

Father and the Son purposed to bring to pass that which the Son accomplished.

I have glorified You on the earth. | have finished the work which You have given MAmal cow,
O Father, glorify Me together with Yourself, withe glory which | had with You before the world
was. (John 17:45)

The Son was sent into the world with work You have given Me to dand He
accomplished this work while on earth. So it is reasonable to consider the planthat was
developed 0 again, using human terms to describe an
indescribable occurrence 6 within the glorious Godhead
before the world was. 0The
time does not hang in the air but rests on an eternal,
unchanging foundations. It is firmly grounded in the council
and covenant of the triune God and is the application and

execution of it that infa |l | i b | y 331t avhsl evidestly a

plan that would most comprehensively manifest the
Herman Bavinck (18541921)  attributes of God to His Creation, a goal that necessitated the

advent of evil in the universe in order to fully make known the glory of divine grace.

33 Bavinck, HermarReformed Dogmatics: Sin and Salvation in Chi@&tand Rapids: Baker Academic; 2006); 215.
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€i n or drethe ageb 8 tome He might show the surpassing riches of His grace in kindness
toward us in Christ Jesus. (Ephesians 2:7)

ol't belongs to the perfections of God that
Here is no necessity, butonlythe certainty that i nfi P4 Que wi s
understanding of the nature of God revealed in Scripture and in Creation assures us that
this comment is true. Our growing understanding of the Logosas the expression of the
Thoughtand WillofGod begins to assure us that the full
is comprised within the identity and the work of the Logos Jesus Christ. As there can be
no shadow of changing in God 8 no vacillating between opinions, no reacting to events
unforeseen 9 so it must be that the eternal decree comprehendedall that comes to pass in
Time and Space, including the sufferings of Christ because of Sin. For this reason it is
generally the case that Reformed theologians hold to the supralapsariarview, inasmu ch as
it most clearly presents the eternal plan of God as entirely proactive and not the least

reactive

A Body Thou Hast Prepared for Meé

Understanding the Logospassages such as John 1, Colossians 1, and Hebrews 1
permits us to see the centrality of Christ in all things that have come to pass in Time and
Space. As the expression of the Thought and Will of the Godhead, the Logosmust
comprehend all that is; otherwise we slip back into that dualism or pantheism so
characteristic of the world of Man u nenlightened by the Logos 6l n Hi m was | i f e,
was the | ight of men. And the | ight shim®es in
This means that all true knowledge of any particular aspect of the history and redemptive
history of the world, must somehow have the Logosas its fountain and source; theot r ut h as
it i s 1 n idmtsimply oBehtypé of truth amidst many others, it is the only truth
that can possibly be. One of the most profound of these truths, and consequently one of

the most controversial, is the truth of divine election

34 Strong; 353.
35 John 1:45
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If divine election is true & and there can be no doubt that the Bible does teach some
form of divine election, though theologians will continue to debate just what form that is
until t he Second Comingd then it, too, must be comprehended within the eternal decree,
which means it must also be an expression through the Logosof the Thought and Will of
God. God decreed to Createand to Redeemand within the second purpose, to Elect But
that election ¢ that divine choice & does not begin within the
Divine Mind with the choosing of certain individuals from
among the fallen human race, and the passing over of
others. Though this is typically the scope and extent of our
discussionsregar di ng ©Oel ection, 6 i
and therefore either misleading or confusing. Scripture

teaches that thefirst choice that God made was the election

of His Son the Logos. 61l n Hi m God el ect

and in Him the plan of the wor Id must attain its completion.

J. J. van Oosterzee (18182)

He Himself is, par excellenggheE|l ect and Bel oved of the Father
Thus the outflowing history o f redemption begins, not at the Incarnation of Jesus

Christ, nor earlier at the call of Abram from Ur of the Chaldees, nor even with the

protoevangeliunof Genesis 3:15. The origin of the stream of redemption and reconciliation

flows from before the fouradion of the world f r om t he et er nal Godhea

were, giving expression through the Logosto the ineffable Thought and Purpose of God.

Perhaps the very first physical step in this progressive revelation of the Divine Mind d at

least the first step in which the overall plan can be recognized in some clarity 0 is the

creation of Man in the image of God. It is common for us to think that the Second Person

of the Trinity took on the form of Man simply because this was the form that Man had. In

other words, the nature of Man dictated the physical and temporal form of the Divine

Messiah. It seems more reasonable to conclude, rather, that the form which was given to

Man derived its definition and source from the nature of the Logosfor whom it would

serve as an instrument of reconciliation for both mankind and the whole of creation.

3¢ Van Oosterzee, Jan JacGhristian Dogmatic§London: Hodder and Stoughton; 1891);447.
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What we are talking about here d and it is admittedly a very difficult concept to

wrap our finite minds around @ is just what the author of the Hebrews has to say about

Jesus Christ, in Hebrews chapter 10. Speaking particularly of the Incarnation,6t her ef or

when He c¢ame i thetwoterllodes tovtherahcebm douncil in which all of this

was first o6planned. 0

Therefore, when He came into the world, Hd:sa

Sacrifice and offering You did not desire,
But a body You have prepared for Me
In burnt offerings andsacrificedor sin You had no pleasure.
Then | said, ®&Behol d, I have come
In the volume of the book it is written of Me f to do Your will, O God.
(Hebrews 10:57)

The author utilizes the Septuagint translation of Psalm 40, substituting a body You

have prepared for Méor the Hebrew original, 0 My ear s Th o uThdpmrpdse od pen e

the author is apparent: to show that the incarnation of God in t he Person of Jesus Christ
was the fulfilment of the eternal plan of God, 6 | n t he v ol ufrom befofe thée h e
foundation of the world. But the body thus prepared was not merely the one formed in
the womb of the virgin; it was the form and substanc e of the first Man, Adam, prepared
from the dust of the ground to one day be taken up by the last Adam, Jesus Christ. The
identity of the Logosboth as the expression of the Divine Mind and as the One who is thus
come into the world ties together the perf ect plan of God for the full manifestation of His
glorious grace, joining that which moves from God to Creation with that which moves
from Creation back to God. The fullness of the divine purpose was always fully
comprehended within the Logos and therefore we conclude that each and every part
originates in Him and flows from Him. Let us learn to see and apply the biblical doctrine of
the Logosas the unifying principle behind the multifaceted revelation of the Person and

Work of Jesus Christ.

b «

God, who avarious times and in various ways spoke in time past to the fathers by the prophets, has

in these last days spoken to usHig Son, whom He has appointed heir of all things, through whom
also He made the worlds; who being the brightneldisajlory andthe express image of His person,
and upholding all things by the wdgHeldtewsT:1-3Hi s
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Chapter 4 0 The Light of Men 37
Key Text(s): John 1:45

oMarvelous then is the blindness of the intellect
which does not consider that which is iteypary object
and without which it can know nothing 6
(Bonaventura)

Nicholas Wolterstorff begins his excellent treatise, Reason within the Bounds of
Religionwith the historical account of the infamous declaration of the Catholic Church that
the Copernican Revolution was nothing less than heresy against the teachings of the
Church. Wolterstorff notes that the Holy Officed the successor to the Inquisition within the
Roman Catholic hierarchy d convened its experts on February 19, 1616 in order to respond

to two propositions, 38

1. The sun is the center of the world and hence immovable of local motion;
2. The earth is not the center of the world, nor immovable, but moves according to the
whole of itself, also with a diurnal motion.

The assembled theologians detemined after a four day conferencethat the first pro-
position was orfl phosophically, and fbrmally s
heretical, inasmuch as it expressly contradicts the doctrine of
the Holy Scripture in many passages, both in their literal

meaning and according to the general interpretation of the

Fat hers and Doct or s.tén wasTdeotareds
Oto receive the same censur e

t heol ogi cal truth t o be at

Nicholas Wolterstorff (b. 1932) determination that the Earth was the center of the universe, or
at least of the planetary system, was to hold sway wit hin Catholic orthodoxy for several
centuries, and would only be officially repealed long after man had landed on the moon.

It was not until 1992 that Pope John Paul Il officially retracted the official Church

37 Correction fom Lesson 3: the quote attributed to Patrick Fairbairn should have been attributed to Andrew M.
Fairbairn; apparently no relation beyond a common last name.

38 This section from Nicholas WolterstorfReason within the Bounds of Religi@rand Rapids: Wilam B. Eerdmans;
1984); 15f.
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condemnation of Gal i | anlg @fter athieteerc year mepestigatioaimtd t hi s

the Churchoés action against the pr¥®¥ponent of
The actions taken against Galileo have become emblematic of the position of

Religion vis-a-vis Science, and have led to a common vew within modern Western culture

that religious people are ignorant and superstitious, unwilling to allow the discoveries of

Science to stand on their own merit. Protestantism has not been immune from either the

errors of Rome or the opprobrium metedout by t he scientific communi

of the Earthd to 6Climate Change, 6 Christians

superstitious bumpkins. Too often these labels fit, but in view of what John has to say

about the Logosin the Prologue to his gospel, superstitious ignorance is a label that should

never accurately describe anyone who has been regenerated by the power of the Holy

Spirit in the name of Jesus Christ. | ndeed, when Johnds words 1in

Prologue are properly understood, they would (or at least should banish superstitious

ignorance forever from the community of faith,

In Him was life, and the life was the light of mé&nd the light shines in the darkness, and the
darkness did not comprehend it. (John 1:45)

The Logos who was Himself Life, was 0t he Li g h tLighbHas long beeno
associated with Knowledge and Wisdom, with the rational faculty of Man, with
perception and understanding. The ©O6Darcd Age:
misperception that these centuries were characterized by gross ignorance and a retreat
from scientific inquiry. And the era wherein Human Rationality was most supremely
elevated as the arbiter of all things, is called the Enlightenment Mankind 0 at least within
Western society 6 had progressed so far in Science, and largely due to the intellectually
liberating doctrines of the Protestant Reformation, that he was able to proclaim himself
sovereign, his reason now capable of accomplishing, unaided, allt hi ngs . 0The ans
the Enlightenment gave to these anxious questions was Reason. We are to guided by

Reason. Reason is something that eachonoefdsus

39 http://www.nytimes.com/1992/10/31/world/aft860-yearsvaticansaysgalileo-wasright-it-moves.html
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ownv o i @ eThedEnlightenmentwas, it has proved, an exchange of one form of bondage

for anot her . Men threw off the shackles of
themselves with the manacles of selfassured rational independence. The Enlightenment

was t he | ogi cal concl us i oftheoRenaissdnee judthas rtha ni st
Reformatoowas t he necessary e n #Manonfthe Edlighterinentcanreitot ual 0
be viewed as a selfgenerating Light, no longer reflective as a moon, but generative as a

sun. In a very powerful sense it was a movement in the right direction; in an equally

powerful sense it was a movement gone horribly wrong.

Light remains, even when man tries to quench it as the Holy Office did in the case of

Galileo. | t IS reputed that after Or eng d@me tharshg & h i
condemnation of the Church offi ciBEpursimugél i | eo
6and yet It moves. 0 No proclamation of t he

continuing its orbit around the Sun, nor could any amount of pressure brought to bear

upon Galileo undo the knowledge that he had gained that this was indeed the truth.

Galileo might recant, and the religious establishment of a society might enforce rigid and

ignorant obedience, but the Light of Knowledge still shines nonethel ess. But recognizing

the Light of Truth also means acknowledging its True Source, and that is not from within

Man. The Logosis the Light which illuminates every man. This is a very important

consideration in the study of the pre -existent Christ, the Logosof God. Again, the phrasing

of Johnds Prologue is powerful in its simplic
The irony of the pronouncement of the Holy Office in 1616 is that there were still

many voices within the Church who cried out for the liberty of thought and of  Science.

Light had long been recognized within the Roman Catholic Church as synonymous both

with Truth and with Jesus Christ, and within the mendicant orders there were still those

who supported a free inquiry into both Scripture and Nature; Galileo was not without

support within the Catholic system. But then again, Jesus was not without support within

the Sanhedrin. Just as it is a misconception to characterize postRoman Europe as living in

t he 6Dark Ages,d so it i s bthesthecentirecChurch gf this na c c L

period as superstitious guardians of ignorance. Perhaps the most accurate depiction of the

40 plantinga, Alvin and Nicholas Wolterstoffhith and Rationality: Reason and Belief in Gidtbtre Dame: University
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intellectual life of many within Christendom of the Middle Ages is that of Anselm, the 11 t*
Century Archbishop of Canterbury, who fa mously said, 0 | believe, t hat
Copernicus, Galileo, Kepler, and many others believed that God had both placed order
and patterns into Creation, and had given Man the light of Knowledge into the mysteries
of His Creation. Light still shined, though the Holy Office tried to snuff it out.

This Light was by no means limited to the study of the natural world. Theologians
such as Ansel m, Aqui nas, and t he | atterds
Bonaventura, knew that the Light of Knowledge came from God and returned to Him.
Bonaventura wrote a stimulating pamphlet entitted The Mi ndds ,iRwldcd het o Go
speaks of the proper path of human knowledge and recognizes that unless the source of all
knowledge, all Light, be accepted and adorel, t her e can be no true ki
intellect cannot reach the point of fully understanding any of the created beings unless it
be favored by the understanding of the purest, most actual, most complete, and absolute

Bei rflg. o

Light of Nature:

Even the terminology used by ancient philosophers and rationalists of the
Enlightenment hinges on the recognition of Light as synonymous with Knowledge. The
6LiIi ght of Natured is frequently referred to
Knowledge, as the basic rational faculty of Man, the essence® f humanity bein
ability to Reason42 Bonaventura spoke of o0the |light of n
being the common feature of all men, and being insufficient to enable any man to truly
penetrate into Knowl edge. OTherefore, however
of nature and of acquired science, he cannot enter into himself that he may delight in the
Lord in himself, unl es® InChig statementiihere is bath thme d i a't
recognition that even fallen man possesses a remarkable ability to use his mind, as well as
the acknowledgment that this ability is derivative and not generative. This is what

delineates the simply ignorant from the truly blind.

of Notre Dame Press; 1983); 5.
“Bonaventural he Mi nd 0 s (IRlimrepolist Bobb&darril; 1953); 24.
42 \Wolterstorff,op cit; 5.
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Perhaps the greates majority of mankind over the millennia falls into the first class:
simply ignorant It is an ignorance born of the Fall and perpetuated by generations of sin
and continued rebellion against God. It is the regressive path of every human society that
moves, generation by generation, farther from Him who is Light,and in Whom there is no
shadow of turning Modern man is to often dissuaded from the doctrine of Total Depravity
by the remarkable intelligence that still resides in Man, failing to comprehend t he relative
ignorance of the most enlightened of men, as well as the Stygian darkness of the most
proud among them. For the man who is least aware of God is not as blind as the man who
credits hi mself as t he sour ce of kindwikedgeb | i g h't
oMarvelous then is the blindness of the intel
primary object and without® which i1t can know

Philosophers and theologians dpagan, Jewish, and Christian alike d recognized that
the oO6f igatumwmed was not generated within man h
the gods, mediated through the human senses in contact with the natural world. When
the Reformed theologian speaks of Man being totally depraved, he in no way denies this
Onwed adanlabilityyhat at times seems to shine brightest in men who deny all
knowledge of God. What the Reformed theologian does maintain, however, is that this
reflective 6light of nature, ® whil e i mpionessi v
to the God from whence it came, without due recognition, thanksgiving, or honor. It is no
wonder then that the apostle Paul uses the language of light and darkness in speaking of

the 06sind of human knowl edge,

€éal though they Kk neiyH®Boad Godtndr evgre thrthmkfilil, botddacamg futderin
their thoughts, and their foolish hearts were darkehredo f essi ng t o be wi se, t
(Romans 1:2122)

Beatific Vision:

Thus the scholastic theologians of the Middle Ages did not glorif y rank ignorance;
nor did they deny the native ability of mank

the term. This was OLiIi ght , aVithinhhe MedievalcChurclg t h e

43 Bonaventura; 28.
44 1bid.; 35.
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itself, the common hermeneutic of the Bible equated this sort of knowledge with the

6l iterald sense of 0 fitHoe themmeducated arfd unSpritual.p The r e
deeper understanding came to those who perceived the allegorical meaning of the
Scripture; to them true light was given. So both in th e world and in the Church (though

this distinction was blurred within Christendom of the Middle Ages), there was a
hierarchy of OLightd and Knowledge deter mi ne
Jesus Christ. This hierarchy or progression of knowledge is the meaning of the title of
Bonaventur abDlse t Mierad & s e Po a the dpex ofGlmedourney is what

medi eval t heol ogi ans cathelBeadtifut Sigkt. LOkB Boadventura,c Vi s
medieval theologians taught that the believer can ascend to this vision by steps, using the

various levels of biblical interpretation, along with meditation and contemplation, to move

from the light of nature toward, and finally to, the Beatific Vision.

It happens that we may contemplate God not only outside us [i.e., Nature] but also within
us [i.e., the Literal sense of Scripture] and above us [i.e., theallegoricalsense of Scripture].
Thus we contemplate him outside through his traces, inside through His image, and above
us through His light whic h has signed upon our minds the light of eternal Truth, since the
mind itself is immediately formed by Truth itself. Those who exercise themselves in the
first manner have already entered into the atrium of the tabernacle; the second have
entered into the sanctum; but the third have entered into the Holy of Holies with the High
Priest.45

No matter what we make think inthe 21stCent ury of BohmG@entenynt ur a
mode of speaking (and of thinking), it cannot be denied that the Franciscan monk held a
high regard for Knowledge, and recognized that God Himself was both the source and the
goal thereof. He speaks powerfully of God as
whose <cir cumf e r‘elnicimportant v hheeagréze that, despite all prot ests of
the scientific community today to the contrary, the history of the Christian Church has
been appreciative of knowledge and not prohibitive of it.  Sadly, like so many institutions,
the leadership of the Churchi t sel f di d not p urtsou eGotdh ed dmitnd
pursued their own acquisition and maintenance of power & something to which

Knowledge has always been a threat.

45 Bonaventura; 34.
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The Light that Enlightens Every Manéeé

The biblical apologist even of this post-Modern world, need not abandon the field

of Knowledge to the scientist. No only does the 21st Century believer have a wealth of

philosophical and theological intellectual history behind him, he has (or should have) a

unique understanding of the very source of Knowledge: the Logosof God, who is the Light

that gives light to every man coming into the world. 4 Thus 1 n Johnos Pr

progress from the role of the Logosin Creation and in the Governance of the Cosmos, to his

role as the One in whom not only is Life, but also Light & not

only being, but also knowing. This aspect of the Logo$

relationship to Man is by no means limited to the regenerate,

and sadly many of the regenerate act as if they have no

comprehension of the Logosas Light. On the one hand, the

believer can and should recognize the contributions made by

the unregenerate in every field of study d knowing as only a

believer can know that the brilliant minds of the world shine

through a borrowed light, which they themselves refuseto ~ Comelius Van Til (18951987)

t acknowledge or give due honor. The believer knows that the unregenerate man who

seeks Knowledge apart from God is, as Cornelius Van Til famously put it, like a ¢ hild who

stands on his father&és |l ap in order to slap h
Thus it is for the believer and the church to proclaim intellectually, philosophically,

and theologically that the Logoso f God, who as we wil/l soon r

obecame fleh and t aber niathd tealightthad givgs lights ¢ aid the only true

light & to every man, whether believer or unbeliever. This is just to say that the church

cannot yield the rational battlefield to the world, as though not only does the Logosfail to

enlighten even those who deny Him, but that He fails to enlighten His own body. On

issue after issue the majority of professing Christians have assumed positions of ignorant

intransigence 9 not unlike that of the Holy Office in 1616 o withou t employing the light

46 |bid.; 38.
47 John 1:9
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available to their unbelieving opponent, to say nothing of the additional light of
regeneration.
To be sure, this is not to say thatbelievers can somehow attain to infallibility in
matters either of Nature or of God. Nor is it to say that each and every believer will be
smarter than each and every unbeliever. The characteristics of each man have been meted
out to him by the sovereign providence of God, which is a truth taught to the believer by
the indwelling Spirit of the Logsas wel | as by the o6light of n
genetics. Nevertheless, the church should never lose sight of the historical fact that much
of modern science arose within its profession, as men of faith took to heart both the

mediating power of t he Logosand the script of Knowledge presented to them by Nature.

The heavens declare the glory of God;
And the firmament shows His handiwork.
Day unto day utters speech,
And night unto night reveals knowledge.
There isno speech nor language
Wheretheir voice is not heard.
Their line has gone out through all the earth,
And their words to the end of the world. (Psalm 19:14)

Faith & Reason:

The doctrine of the Logoshas perhaps its most profound application to the endless
debate both within and w ithout the church, regarding the relationship between Faith and
Reason. A n s e | cnredosut intelligamo o | believe in or déhashohat I
always been the view of the relationship between Faith and Reason within the church, and
has almost universally not been the view of the world outside the church. But a
consideration of the anatomy of Reason, made in light of the Logosd oct r i ne her e i
Prol ogue, renders Ansel mds dictum all but i
unbeliever.

Human epistemology o the study of how man thinks 6 tends to move between two
extreme views. On the one side is the view of Aristotle, developed in the modern era by
Immanuel Kant. This view teaches that man enters the world as atabularasa a Obl an

slate . 0 All the human infant possesses i s his ¢
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brain through these senses Oowrites?o-lessmnd he

Kant expanded this view to define reality for each person as being a totally private affair;
reality is literally whatever one makes it through their own sense perceptions.

The analogy of the blank slate itself serves to show how untenable the
Aristotelian/Kantian view is with regard to human acquisition of knowledge. Fora  blank
slate to serve any purpose at all, it must be written on by an intelligent being; the student
using the slate will etch out his numbers, or his verb declensions, or his geometry proofs
and then turn the slate in to the teacher. There isintelligenceinvolved in the writing on the
slate; it is far from arbitrary input from sight and hearing and taste. In the case of the
human mind, there must exist a prior capability of processinghe incoming sensory data for
there to be any growth in learning and u nderstanding. A truly blank slate, with no innate
capacity whatsoever, would receive sensory input as if it were a pre-school child
scribbling on the board: it would be nonsensical. The ability to compare and contrast, to
sequence, and to rememberdjustt o name a very f ew o fapriohte
learning & must be present in the mind if sensory input is ever to amount to anything
remotely like Knowledge. If we accept the analogy of the slate, then when the sensory data
hits the surface, sanething already present and animate goes to work organizing that data
according to a host of criteria, turning the raw data of sight and smell and sound into the
building blocks of understanding. Thi s
the human mind at birth.

But the other extreme also faces insurmountable
problems. This is the view in which the human mind is

endowed at birth with the ©6

believed, or hi gher still,
believedever y man t o possess. 0
eye, how could it perceive

power not inherent in ourselves, how could Divinity

e nc han4 Thissbeadame the common view of human

Goethe (17491832)

48 Johann Wolfgang von Goethe; quoted e Age oEnlightenment, Volume Simon Eliot, ed. (New York: Barnes
& Noble; 1979); 1.
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epistemology among the Romantics of the 19h Century, and has characterized the
anthropology of liberalism within professing Christianity well into the current day.

This view has more to sugged it than the o6blank sl atebo
acknowledges an ability innate within man which renders him capable of processing the
sensory input from Nature and of turning it into Knowledge. The fact that it usually
t hrows a s op hd Oreator®D Mah readsrs the epistemology attractive to
theologians for whom the revelation of Scripture is no longer a guiding force. But what it
does at its very heart is to deify man, making him the very source of his own light.
Ultimately, therefore , it is blasphemous; and certainly it is unsupportable by the Logos
doctrine of J©he &ddsn Meanasina gidway between the two views: it is
definitely closer to Goetdifas tomplain just lmow this han t
attribute of deity comes to be found within the creature who is, in all other regards,
decidedly un-godlike. Romanticism is simply a softer form of the Rationalism of the
Enlightenment, and the ©6godli ke sparkd inher

deificati on of the Enlightenmentds Reason.

The Logos as Life and Light:

Johnds Prologue ought to be read sl owly, a

not to be rushed. Too many commentators place the entire section within the atmosphere

of 0 s a landathus failrtq sg@e the comprehensiveness of the Logosto all of Creation,

and not just to the redemption of Man. John begins where Genesis begins, and takes us to

the pre-existence and divinity of the Logos We should not that- the
f | e s hl@godurtileverse 14. We must remain with John in the vast eternity before
Creation, moving slowly into Creation itself as having happened in and through the Logos

and arriving at the Incarnation only at the very end of the Prologue. This section is
profoundly about the Logoswho took on flesh and became our Lord Jesus Christ. First we

hear of His pre-existent oneness with God, then of His creative and providential
relationship with the created universe, and only afterward of His coming int o the world as

manin verses 4 and 5 we are beyond Creation, but not yet at the Incarnation.
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Thus what we read of the Logosbeing the Life and Light pertains to all mankind just
as much as His being the mediator of Creation pertains to all the cosmos. We cannot yet
make the division within mankind vis -a-vis Jesus Christ that will soon be made: the
division between those who received Him and those who did not. What we read now
concerning the Logosis that He is in Himself Life; that all life derives from Him and is
sustained by Him, which is what we learned in the last lesson. He holds all things
together & and most supremely life itself & by the word of His power. But we also learn
that He is the Light that enlightens every man. He, and not sensory perception or the
6divine spark,d is the source of all/l human
who steadfastly refuse to acknowledge Him.

This aspect of the ministry, if we may so call it, of the Logosmanifests itself in the
world both through C reation and through Revelation. We read of the testimony of

Creation d which is none other than the light of the Logosin Romans 1.

For since the creation of the world His invisibl&ributesare clearly seen, being understood by the
things that are mde evenHis eternal power and Godhead, so that they are without excuse
(Romans 1:20)

And the manifestation of the Light in redemptive revelation is presented to us in Il

Corinthians 4.

For it is the God who commanded light to shine out of darknesshagishone in our heartsdive
the light of the knowledge of the glory of God in the face of Jesus Christ.
(Il Corinthians 4:6)

k

Once again we are able to recognize these

even though the word itself is not used. In Romans 1 Creation illuminatesthe character of
God, rendering Man without excuse & everyman. In Il Corinthians the light shines out of
darknesdoringing the saving knowledge of God in Jesus Christ. This is all the very same
work of the Logosas theLight that both creates the world and comes into the world.

Life and Light are both originals, against which deathand darknessare corruptions.

Light is primary over Darkness in our understanding (there can be no meaning to

6darknessd aparunfieosmtangirmg of &l ightad) and
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the same reason).But i n Johnds Prologue we i mmediat el
be the backdrop for the entire gospel account:06 And t he | i ght shines in
darknes di d not c bhissbyenbh means the dualidm of Light versus Darkness,
in which the two phenomena meet as equal and opposite forces. No, Light is on the level of
Life, and both are ontologically the Logosd or the Logosis ontologically both Life and Light.
And this is the Logoswh o was with God in the beginning,
gospel with the highest Christology possible, the absolute divinity and equality with God
of t he 9%Theapostie eontiGues this elevated Christology all the way through the
Prologue, and all the way through his gospel.

The eternal Light that is the Logosconfronts the darkness that has befallen Creation
because of human sin. But this confrontation begins not at the Incarnation, nor yet at the
commencement of Jesusd ministry. Rather 1t <co
banishment from Eden until the very end of time itself. The Logosas Light confronts all
men through their Reason, in the ways we have already discussed in this lesson.
Fundamentally, the Logosas Light confront the darkness to find out if the darkness will
admit itself, and will acknowledge the Light. ThisisthelLogosd oct ri ne i nf or mi

comment to the religious leaders concerning their inveterate blindness,

Thensomeof t he Phari sees who were with Him heard
al s de?us said to therd,| f you were blind, you would have
Therefore your sin remains. (John 9:4041)

The Light of the Logosis brighter than a thousand suns, and its presence in the
world dand t he wor | dadss arpenmertulctastimony toahe depth of spiritual
and intellectual blindness in fallen Man. The unregenerate man cannot see the light as it
truly is, in spite of its immense and eternal brightness. The vestiges of theimago Deiin
ma n , even fall en, all ow him that 6l i ght of na

for divinity in itself. But such light is, in the end, really darkness, be cause it does not lead

49 Bock, Darrell L.Jesus According to Scriptut&rand Rapids: Baker Academic; 2002); 413.
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to the truth as it is in Jesus Christlt is the derived light of the Moon, often beautiful and

beguiling, but derivative and not generative. And it such light the shadows dominate.

The first thing the regenerate man sees upon hisspiritual rebirth is the Light of the
Logos Jesus Christ. And as the believergr ows i n knowl edge baoeth of
Creation,and Redempti on as Ghedadrdskeis@rbgoessivalyullsmingteda c e ,
by the very same Light, the Logos. What C. S. Lewis said about Christianity could perhaps
more accurately be said about the LogosJesus Christ, the Light of the world, if the
rephrasing ofmidhtebne sgpe rwoirtdtse d, Ioogos Jesus GChest; as i n
believe that the sun has risen; not only because | see it, but because by it | see everything

el se. 6
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Chapter 5 d Light in the Darkness
Key Text(s): John 1:1013

OEvery conscience for 4,000 years before Christ
clearly and strongly testified for God, against the sinner, as it doesnow.
(William van Doren )

If the light of the Logoswas in the world before the Incarnation, though the world
was in darkness, was it possible for anyone to see the Light? The biblical record clearly
answers in the affirmative, as we find a lineage of faith stretching from Abel to Abraham
before we even begin to see the shadowy out!|
c o v e n dhetikesdof Enoch, Noah, Melchizedek, and Job assure us that the Light of the
Logoswas far more than just an intellectual light; it was moral, and salvific. It is
problematic for evangelicals to speak of salvation prior to the advent of Christ as the Son
of Man; we generally do not go much further t
t he Lor do sThecconversatign grows even more difficult when the sphere of
salvation is taken beyond the | imitations of
recipient of immeasurable blessings through the covenants. But the Scripture gives
warrant to consider the redemptive work of God (in the preincarnate Christ beyond the
realm of Abrahambés seed. Certainly Melchized
consider that Job was related in any way to the patriarch, either. It would be anachronistic
to attribute the faith of Abel, of Seth and Enoch, and of Noah to the covenant of Abraham.

And if we can name a few, might there not have been more?

Mankind has from the beginning pursued Knowledgeand, as we have seen, such
Knowledge as was truly found & or was found to be true d was nothing less than the Logos
enlightening mands mind, as He Buothotgh Manéss t o d
rational creature, he is much, much more than just rational; he is spiritual, and his search
has always contained a metaphysical component unanswerable by mere reason and logic.

The apostle speaks to the general condition of all mankind when he tells the assembled
self-proclaimed philosophers on Mars Hill, 6 ét hat t hey should seek Go

grope for Him and find Hm,tbugh He i s not f alcts1720d).nkarkeg ash one
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Paul is trying desperately to restrain the Lycaonians from worshipping Barnabas and

himself, he proclaimed,

And in the generations gone by He permitted all the nations to go their ows:; \wayg yet He did
not leave Himself without a witness, in that He did good and gave you rains from heaven and
fruitful seasons, satisfying your hearts with food and gladpfess.

But what was it within man that was capable of receiving and interpreting this

witness? And, in itself, in what did this withess consist. The answer to the first questions
is Consciengeand the answer to the second,Logos It is of this moral influence that the
apostle John speaks in verses 143 of the Prologue to his gospel, and it is of the salvific
power of the Logosduring the millennia when He continued as the light of Men, but before

He Himself took on the form of Man.

He was in the world, and the world was made through Him, and the world did not knowHdim.
came to H8 own, and His own did not receive HiBut as many as received Him, to them He gave
the right to become children of God, to those who believe in Hiswhamerere born, not of blood,

nor of the will of the flesh, nor of the will of man, but of God. (John 1:1013)

This passage is subtly different from the one reviewed in the last lesson. John is still
talking about the Logos though He is not mentioned by that name again until verse 14.
The transition from the earlier reference to the Logosas Light and as the Creator of all
things is made in the first two clauses: He was in the world as the Light which was the

Light of Men ¢ and the world was made through Hiénand nothing was made that was not

made through Him. So we have here a continuatonof Johndés profound

the Logos though our context and bearings are still in the worldand still before the Logos
became fl esh and Buatheesubtleadiférance hatmeandghis sestién of the

Prologue and verses 44 and 9, isthe phrase and the world did not know HimVerse 5 is of a

similar thought, 6and the | ight shines in the darikness,

that there is antipathy between the Logosand the world to which He comes. But verse 10

goes evendeeper, utilizing a word that contains strong elements of believingand of the

intimate relationship with God that we ddal

50 Acts 14:1617
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not comprehendr overpowetthe Light; here we read that the world did not knowthe Light,

the Logos That John is now speaking of more than just rational knowledge is evident in

three verbs that he uses in this section, verbs that consistently reflect saving faith and not

just intellectual knowledge.

He was in the wddnbtknévakhiidmé he wor |l d
He came unto His owmctiehd mBi s own did not
But as many aseceivedHi m He gave the rig
Even to those whioelievedi n Hi s nameé

Another point to be made from this section of verses is the division John makes
between verses 10 and 11. In verse 10theogoss6 i n t h whilenroverkedll e 6 ¢ 0 me s
t o Hi s Whilevmmanydcommentators take both phrases to be in reference to Israel, it
seems exegetically more accurate to see the first as a reference to the broader bpre of the
world, the cosmog ver se 10 is the first use of this wo
a narrowing down of the focus to a partincul ar
both casesd the world/cosmosand His own & the reception was the same: unbelief and
rejection. Not universallyhowever, as verses 12 and 13 will teach us.

This language the apostle uses would have been of a familiar tone to his audience,
both Jew and Greek. Not only was he employing the well-known term Loga in his
Prologue, he was speaking of the Logosin terms that would have connected the concept
with others & such asWisdomfor both the Jew and the Greek, and Torahfor the Jew. For

instance, in the wisdom book of Enoch we read,

Wisdom went out, in orér to dwell among the sons of men, but did not find a dwelling; wisdom
returned to her place, and took her seat in the midst of the Angels. (Enoch 42:2)

The Logoswas widely recognized as the same asWisdomin both Jewish and Greek
writingsofthe cent uri es before Johnds Pr ol oglogos Bu
was more than just l iving 6smart, o it meant
reference that transcended mere reason. To the pagan as to the Jew, following the preepts

of the O6wor dd orlLogosheo TodWbihgwdwenrii@e tonoept might be
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phrased & meant living in accordance with the way things ought to be, living as the gods

would have man to live.

For Heraclitus the Logosbyswhhitdre almhi phiesgsataw
the Stoics, the Logos is the common law of nature, immanent in the universe and
mai ntaining its unity, the divine fire, t he s
the Logos asthe agent of creatienT h e L o di@nsediumsof divine government of the warld
it is 6the captain and pilot of the universeét

whom men come to GodéFor the Gnostic the Logo:
the lower world in human form, deceiv ing the demonic powers, and made it possible for
man to follow him into the higher world of God. 5!

These references summarized by BeasleyMurray prove the point that the Logoswas
more to the philosopher than just intellectual enlightenment, just as knowl edge in the
ancient world was f ar Wisdoneand Knewtedgmand ¢ogdsserei e n c e
merely different terms representing 6t o borr ow Bonaventurads phr .
mouths of the Platonist, the Stoic, and the Gnosticdt h e mi n d®os. Thisotre d.ogds o
also was to the Jew, and supremely so.

Darrell Bock, in his Jesus According to Scriptureffers
an interesting summary of what the use of Logosi n J ¢
Prologue would have meant to the Jew first reading it. The
attributes of the Logosassigned by the apostle would have
resonated with the knowledgeable Jew, as that which John
has to say concerning the Logoswould have been familiarly

associated in the Jewish rabbinic world with such concepts as

the Word of GodWisdom Torah and the memraof the Jewish

Darrell Bock (b. 1953)

targums.52 There is little doubt that John intended these con-
nections to be made by his reades, as he certainly intended for the Jews as well as the
Greeks to realize that the Logoswas the fullness and the fulfillment of all of their
philosophical and theological meanderings.
Bockds analysis of these four t eJewnsoughts a ¢

salvation through the closer knowledge of God and His Law. We have already seen the

51 BeasleyMurray, George RWord Biblical Commentary: Joh{wWaco, TXLWord Books; 1987); 6.
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concept of Wisdomas personified in the Book of Proverbs and other Wisdom literature,
being the voice calling men to come to her and find peace and salvation. The apocryphal
book of Ben Sirach speaks in the same terminology as John uses in his Prologue, speaking

of Wisdomas o6t abernaclingd with the people of God.

Wisdom praises herself, and tells of her glory in the midst of her people.

In the assembly of the Most High she opens her mouth, and in the presence of his hosts she

tells of her glory:

"I came forth from the mouth of the Most High, and covered the earth like a mist.

| dwelt in the highest heavens, and my throne was in a pillar of cloud.

Alone | compassed the vault of heaven and traversed the depths of the abyss.

Over waves of the sea, over all the earth, and over every people and nation | have held

sway. Among all these | sought a resting place; in whose territory should | abide?

"Then the Creator of all things gave me a command, and my Creator chose the place for

my tent. He said, "Make your dwelling in Jacob, and in Israel receive your inheritance.'
(Ben Sirach 24;1-8)

Thus Wisdom held a central place in the religious thought of Second Temple
Judaism, and it is clear that the apostle, by utilizing very similar terminology with
reference to the Logosas the standard Wisdomliterature also used, intended to teach his
Jewish readers that the Logosanswered all the Wisdom promised. But as important as
Wisdomwas in the religious life of the orthodox Second Temple Jew, nothing was higher in
his estimation than Torah d the Law of God. This particular reference was not to the
entirety of Scripture as much as to the Books of Moses, and predominantly to the legal and
ritual ordinances and statutes and commandments contained therein. This is not to
denigrate the Psalms and the Prophets by any means, for the faithful Jew would recognize
that both of these divisions of the Scripture bear witness to the Law. Psalm 119 is, of
course, filled with the praise of the Law and of its salvific role in the life of the faithful, and

the prophets Isaiah and Malachi both hinge all true prophecy upon the Law of Moses,

To the law and to the testimony! If they do speak according to this word, it is because they have
no dawn. (Isaiah 8:20)

Remember the law of Moses My servant, even the statutes and ordinances which | commanded him
in Horeb for all Israel. (Malachi 4:4)

52 Bock; 410.
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The Jew believal that eternal life and light were bound up in Torah and the
Pharisee believed that no higher life could be lived than that which was spent in constant
study of Torah Later Jewish writings expanded the role of Torahto that very similar to
Wisdom with sources such as the Babylonian Talmud placing Torahin the beginning of
Creation, just as John here places thd.ogos Pesachim 54n the Babylonian Talmud states
t h aSever things were created before the world was created, and these are they: The
Torah, repentance, the Garden of Eden, Gehenna, the Throne of Glory, the Temple, and the
name of the Messiah6°3 Another Talmudic saying makes the connection between Torah
and eternal l'ife quite explicit, 0The more T
himsel f words of Torah has acquired % @&mdalhof msel f
this is no more than Jesus Himself said to the religious leaders who refused to believe in
Him,

You search the Scriptures, for in them you think you have eternal liflethexse are they which

testify of MeBut you are not willing to come to Me that you may have life.

(John 5:3940)

Once again the apostle (who it was who re
that the Logosanswers to all that Torah was in the life and hope of the Jew. The Logosdid
not supersede Torahanymore than He did Wisdom but rather it was the central thesis of
Johnds Prologue (and gos pleogoywasttheacmbodineestuasd Chr i
fulfillment of all that the Jew sought from Wisdomand from Torah

In Second Temple Judaism the targums became extremely influential in orthodox
and rabbinic Ilwasfagaraphrastic interaretagian mftthe Hebrew Scriptures,
prepared and presented by rabbis to their students, in their common language, most
frequently Aramaic. In a manner of speaking, these were the commentaries on Scripture
used by rabbis and rabbinic students in the Second Temple Period and, even more so, after
the destruction of the Temple in AD 70. Within the targums a con cept developed under

the Aramaic word memrawhich stood for the presence of God among and amidst His

53 http:/fjuchre.org/talmud/pesachim/pesachim3.htm#54a
54Cohen, AEv e r y ma n dldew Yaakt Sohocken Books: 1975); 126.
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peopl emembal ket he presence of God among %hThes peo
1906 Jewish Encyclopedia offers as a translation oilnemra the samelogosthat John uses in

his Prologue. We read there the following definition of memraas it was utilized in the

targums.

"The Word," in the sense of the creative or directive word or speech of God manifesting His
power in the world of matter or mind; a term used especially in the Targum as a substitute
for "the Lord" when an anthropomorphic expression is to be avoided. 56

Thus the creative Word of Godalong with Wisdomwho was with God at Creation,
and Torah,one of the seven things made before the creéion of the world, and memra the
supportive presence of God amidst His peopl e,
to the Jew of the Second Temple Period. To them, unless the hardness of unbelief
rendered them blind and rdlegaefwouldthdve resermateddwsth o f  J ¢
multifaceted meaning, as the apostle pulls together four Hebrew words/concepts into one
Greek word, Logos and identifies in that One all that the Jew sought in the other four.
Johnds Prologue is inhdledgy op’arsshdbldgabeisgtmadehr i s
by the apostle on behalf of Jesus Christ could not have been mistaken either by his Greek
or his Jewish audience.

Even before His incarnation, this Logoswas o0in t he worl doé t houc
not know Him, and He o0came to Hi s own, 6 though Wi s ow
submit that the presence of the Logosin the world and unto His own during this time was
more than the intellectual enlightenment that was investigated in the last lesson. Here was
theOneforwhom t he pagan o6groped in the dark, thou
Here was the One sought by the Jew through the Word, the Wisdom, the Torah, and the

memra. He was there all along; did no one find Him?

Groping in the Darkness:

John makes adivision in verses 10 and 11 between theLogosbei ng &6i n t he

and coming O6to His o0 wrogdsby the twe graugsciehpe wideoand o f t |

55 Bock; 412.
56 http://jewishencyclopedia.com/articles/106t@mra
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the narrower 9 is essentially the same: the world did not know Himand His own did not

receive Him. These two words both represent rejection of the Logosby the group
designated, and the slight nuance of differen
by the relative association of each group to the Logos To the first 8 that world which the

Logosmade and in which He dwelled & the overwhelming response was ignorance o

agnosticism | ack of knowing. But of that speci al
read that He was not Oreceived. 0 Il n anstense
knowingdéd of the world, for the designation ©6H

one in which both knowledge and positive reception should have been expected.

But verse 13 makes us aware immediately that the rejection was not universal,0 B u t
as many as r &heepetitiondof theéiwane flom verse 12 may indicate that John
i s here speaking only of thoselLlogogoritgiaydbéla s ow
poetic hinge upon which the entire passage moves from rejection to reception. If the
former, the world is indeed left entirely out in the cold; if the latter, then the reception of
verse 13 applies as well t o Uethus congider thedsecarsl i t
possibility first, as it does have some historical precedent within Scripture. Clearly
separate from the redemptive lineage beginning in Abraham and moving through the
twelve tribes of Israel, we have a few among the antediluvians who were noteworthy in
their faith: Seth, Enoch, and Noah, for instance. At the sametime as Abraham we have
Melchizedek, the priest of God Most High, and possibly Job, whose righteousness was
remarkable enough for God to mention it to Satan. Even in the days of Moses we
encounter his Midianite father -in-law, Jethro, who is mentioned as a priest of Midian 58 and
who later offers up sacrifices to God.>°

Such men represent a class of human beings in whom divine and saving grace is
found apart from any association with or | ine
were men, especiallythos e fr om Abr ah awhdsveredohtiie world,vbat nal ,
of 6 Hi sYetdhe fact that they found mercy and grace from God must teach us that

such grace was by no means entirely and universally denied to the pagan nations. He was

57Bock; 413.
58 Exodus 3:1
59 Exodus 18:12
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intheworld,all t he wor | d d iba someftom theveodd ditlikmow Him. Is it
too much to say that men such as those mentioned above were such as God gaveéthe right
to become children f @ oFdom the perspective of a traceable lineage from Abraham
through Isaac and Jacob, one can assuredly say that men like Jethrowerebora n ot of Dbl «
nor of the wil!/l of the f | elndeed, the@uthoroof Helirdwe wi | |
tells us that Melchizedek was 0 wi t hou't father, wi tedlogyy havinpmo t h e
neither beginning dfn daeyansn orf e&md ndfs IPirfod &@ u e
verse 10, and not in verse 11. Yet they did attain to verses 12 and 13.
Reasonably assuming then, that men like Melchizedek and Jethro were redeemed,
we may with equal reason assume that they were not the only men thus delivered from
the world beyond the covenant people. And if the analysis above is correct, then we may
safely conclude that the salvation of Melchizedek and of Jethro, and of however many
ot hers among whom God had not l eft Hi msel f !
receivingand believing on the name thfe Logosof God (vs 12). Their knowledge of the Logos
need not have been mediated through the Abrahamic covenant. Indeed, clearly the faith
of Melchizedek predates that of Abraham, and there is no known association of Job with
the patriarch that would justify a connection
with God.
The point of contact according to the apostle is the Logos The one in whom all
things were created, and apart from whom nothing was created that was created. The
Logoswho is the Light of men, the Light that comes into the world, enlightening every man.
If we allow that God does not hold man responsibl e to a revelation not yet given, we need
not posit anything like a clear understanding of the Promised One as involved in the faith
of Melchizedek, Job, and Jethro. And if the vast majority of the world did not knowHim in
the world, and chose the darkness rather than the Light because their deeds were evil, this
does not necessarily mean thatno oneknew Him. If three men knew Him, why not more?
Probably not many; that is not the point. The point is that the Logoswas not only in the
world giving Light, but also Salvation, to those who received Him and believed on Him.
There are some weltknown sticky points with this view, that men outside the

covenant community were saved through a knowledge of the Logos. It has the undeniably
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strength of precedent in the examples of the men already noted, but it also bears the
danger of association true religion with any
and out amidst the ancient world. Heraclitus and Plato and Zeno and Philo all waxed
eloquent concerning the Logos are these men to be counted alongside Melchizedek and Job
and Jethro? We have the benefit of other writings from such men to prevent us from, for
i nstance, 0savi ng obasB bfadhis bogos phitogdphy.60 cAl that mmay be
concluded from Johnds PLogdswaginthe wordd (anchamidst Hishoevn)
as a powerful saving influence that some men were permitted to feel and respond in faith.

Another danger of this view is what it may appear to say concerning men in the
world today, living in regions and cultures to which the name of Jesus Christ has never
gone. The Jesuit theol ogian Kar|l Rahner I ntrod:1
Christian, d someone who has never heard of Je

A and behavior, prove themselves to be Christian nevertheless.

At

Karl Rahner (1904-84)

Rahner emphasized the role of the conscience in such men,

ref er enci staemeRtairu Rotnans 2 concerning the

judgment of conscience, 0 éfor when Gentiles, who do not ha
the law, by nature do the things in the law, these, although
having the law, are a law to themsel®syho show the work ¢
the law written in their harts, their conscience also beari

witness, and between themseltresr thoughts accusing or els

excusingthem). Rahner ds inclusive doctrine became ver
20h Century and is all but dogma within the worldwide ecu menical movement. He

writes,

Anonymous Christianity means that a person lives in the grace of God and attains salvation
outside of explicitly constituted Christianity @A Let us say, a Buddhist monk fi who,
because he follows his conscience, attains salvatin and lives in the grace of God; of him |
must say that he is an anonymous Christian; if not, | would have to presuppose that there is

a genuine path to salvation that really attains that goal, but that simply has nothing to do

601t was somewhat common for Hellenistic Christian theologians and apologists in the early Church to consider the

great philosophers to be 6Christiand on the basis of tI
Modern liber& Christianity does much the same thing by sanctifying people of other world religions, romantic and/or
progressi ve pmevaenliinsgtds ,atohreidswesl.| We have no warrant fro
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with Jesus Christ. But | cannot do that. And so, if | hold if everyone depends upon Jesus
Christ for salvation, and if at the same time | hold that many live in the world who have not
expressly recognized Jesus Christ, then there remains in my opinion nothing else but to
take up this postulate of an anonymous Christianity. 6

This view has been largely accepted by the Roman Catholic Church from Vatican Il
forward, and the following modified versi
Cardinal Ratzinger, Head of the Holy Office of the Roman Curia before becoming Pope

Benedict XVI,

Nevertheless, God, who desires to call all peoples to himself in Christ and to communicate
to them the fullness of his revelation and love, "does not fail to make himself present in
many ways, not only to individuals, but also to entire peoples through their spiritual riches,
of which their religions are the main and essential expression even when they contain
6gaps, insufficiencies and errors'"”
actual fact direct and nourish the existence of their followers, receive from the mystery of
Christ the elements of goodness and grace which they containé2

There are undeniable similarities between the view outlined above concerning the

saving work oftheLogospr i or to the Incarnation, and t

on

he

C

Theref or e

Christiand teaching pr eBulthediferences aret als@ clear@amdl d t ¢

strong. The first is, of ¢ our &ogqgsbeihghrathe wdrlwh n 6 s

is found beforehe Logosbecoming flesh and dwelling among us. It is one thing to posit a
faith in the Logosfor those who lived before the First Advent of Christ, and outside the
commonwealth of Israel, as a means of their salvation d a valid supposition given the clear
historical examples of Melchizedek, Job, and Jethro already noted. It is quite another thing
to posit the same salvation to animistic
the basis of their never having heard of Jesus Gir i st |, yet having |
nonetheless. There is the fact that very few people in the world today have truly never
heard of Jesus Christ, along with the reality that any such determination of what a
60Christiand | ife aviypand stwalenad beygnd allerecognitibnj of ¢ t

biblical Christianity by the modern ecumenical movement.

61 Robbins, JerryA Reader 6s Gui de t ¢Motgantowns W\e lLuiheran €ampus Dentart 198P) e
135.
62 Razinger, Joseph Cardin&lpminus lesu&.8.
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A

Beyond these obvious problems with the 0a
have the biblical concept of progressive revelation. Perhaps it was suficient for salvation
for someone like Melchizedek or Job to believe in the name of the Logosas the Creator,
Sustainer, and Redeemer o f -disdiosure anovesnthrsugh But
redemptive history by the path God Theypariarchenor e
knew God as El Shaddai Moses and the children of Israel asYHWH. But today He has
fully and finally revealed Himself in His Son, Jesus Christ, who is the Name above all
namesandot he only name given i n ulsd a\wenJesamniriste ar t h
is now and forever the Logos but by that name He is no longer working the redemption of

lost souls.

He Came to His Own:

The case is much easier with regard to OHI
people who were constituted a nation through the Abrahamic Covenant 6 di d no't re
Hi mwethave ample evidence from Scripture that there were still many who 6 bel i eved
Hi s n 8uh&ohnmmakes it clear that the path to salvation was not by way of birth or
heritage, but only through believing in the One who is the Logos. We can infer from our
earlier discussion that it was to those who recognized the Logosin the Word of God,

Wisdom, Torah, and memrathat saving grace had been poured out and faith given unto
salvation. These concepts and commandments were instruments or symbols of the
underlying truth of the Logos and in and of themselves were powerless to save. Indeed,
apart from the knowledge of the Logosd and the receptionof Him in faith & such
instruments wer e only means of increasing the darkness. They reflected the Light of the
Logos,but they were not that Light. If viewed as though they were the source of Light
itself, such wonderful things as the Word of God, Wisdom, Torah, and memrabecame
snares thatentrapped their devotees, extinguishing whatever light remained, and causing
the deepest darkness imaginable. The evil deeds that have long caused men to love the
darkness rather than the light, have also frequently been religiousdeeds. When the Jew
sought to find light in Wisdom or Torah, apart from the Logos he groped in the darkness

no less than the Gentile.
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Chapter 6 d The Promised One
Key Text(s): Genesis 3:15; 5:29; Malachi 3:B

oAl I of creation sec¢
perhaps ambiguously,
areasofi or hope in an ultimate victo

(Leon M<Kenzie)

When Noah was born his father Lamech prophesied over him, saying, 6 Thi s one
shall give us rest from our work and from the toil of our hands arising from the ground wimch L
has ¢ u F3sThetle.ae several points of interest in this verse to our current study. The
first is that Lamech, while of the lineage of Seth, was (of course) not comprehended within
the Abrahamic Covenant ; Noahos fat hseael. was no.
manner of speaking he was still ©6o0of the world
on. The second point of interest is the tone of expectationi n Lamechds voic
prophesied over his son. There was the anticipation of restand releasefrom the impact of
the curse incumbent Tig expectatiennvowd bé chaneeted isto an .
particular nation & Israel o through the giving of the Law and the testimony of the
Prophets. But did it therefore disappear from the world? We have seen from the Prologue
to the Gospel of John, that theLogoswas in the world, enlightening the world which He
alone made, even when the world chose to embrace the darkness rather than the Light.

Let us here look at things from the perspective of the world: Was there an expectation in the
world of a Great Redeemer? A Deliverer who would set all things to right?

Paul in Lystra told the unsettled crowdthat 6i n t he generations go
all the nations to go their own ways; and yetHedd not | eave Hi msfeThé wit
particular O6witnessd of whi ol aPawsl fgmonk éh eatv etn
s e a s but whatéwas it about these natural events that witnessed not only of God the
Creator, but also of God the Redeemer? Was there anything in the human psyche, outside
the clear promulgation of the Covenant, that bore witness to the mind and heart of Man
that there would be an ultimate victory over sin, death, and dissolution? And if so, why

was this testimony not sufficient to lead men to the Redeemer when He did come? Why

63 Genesis 5:29
64 Acts 14:1617
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was it necessary that a single nation, and then a single tribe and family within that nation,
should be chosen through which alone the Promised One should come?

It is commonplace in modern theological and biblical studies for scholars to
attribute the miracles of the Bible d and especially those surrounding the birth, life, death,
and resurrection of Jesus Christ d to a mythology that simply co -opted the common
legends and mythical stories that abounded in the ancient world. It cannot be denied that
such pagan myths existed, and that the motif of a hero suffering, dying, and being
resurrected and/or deified is a common thread among this ancient genre of mythological
literature. Frequently, also, this hero is himself a product of the union of the divine and
the human, another similarity (though tenuous) between the pagan myths and the
Christian doctrine of Christ Jesus. One of the most influential and tenacious of these
myths in the early years of Christianity was the c u | t of Mi t hr as.

worship of Mithras, the Indo -Iranian god of Light. Mithras was the chief ally of the Ahura

Maz da, the principal force of go® dheirehgion di e

Mithras evolved over the millennia before Christ, and it is probable that similarities now
listed between Mithraism and Christianity o between Mithras and Jesus Christ d became
more developed during the Christian era. 66 But such similarities as can be traced further
back into the centuries before the birth of Christ are still noteworthy. Mithras was
apparently born of a virgin, was often referred to as the mediator between heaven and
earth, offered himself in a sacrificial death for the peace of the world, and consequently
ascended to heaven in a deified state.

Mithras was but one of many heroes of the ancient world whose lives included
trials, suffering, death, and often resurrection and deification. Liberal scholars of the past
two centuries have concluded from these ancient myths that the Christian narrative of the
birth, life, passion & death, and resurrection & ascension of Jesus Christ are nothing more

than an adaptation by the religion of Christianity of ancient myths, applied to Jesus of

Nazarethrodhef dodheais p a rThei infarence ris plawsible, dput mat .

8 MKenzie, LenPagan Resurrection Myths and the Resurrection of Jgharlottesville, VA: Bookwrights Press;
2012); 44.

anoc

8 For instance, one source notes that Mithras was born on Deceiber 26 si gni fi cant &ési mil ar.i
6birtho ofmbdre®wasa rather ldealevelopment within Christianity, not sustained by the Scripture and

itself an infusion of paganism into the Christian religion.
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necessary. | t assumes a Il inear relationship betwee
myth & that the older mythological story must be the progenitor of any that arrive on the
scene laker in time. This is the old Darwinism applied to ancient mythological literature:
the direct | i nkage bet ween l'iterary O0speci e:
Christianity is younger by far than Mithraism, the former must have inherited its mythic  al
framework from the latter.

There is ample evidence to show that the Christian narrative of Jesus Christ, from
birth to resurrection, cannot be properly classified as a myth, and certainly not as an
adaptation from one or many pagan myths. But that is matter for another study,
specifically addressing the resurrection of Jesus Christ. In this lesson we seek to
understand the expectation of the world, particularly outside the covenant people Israel,
for a divine/ human del i v e rsgenerational antioipatibneofanwo r d s
aspect of the Logosthat was not necessarily explicit in the world around Man: that He was
going to come into the world as Redeemer.

The first avenue of approach in dealing with the similarities between ancient myths
andt he Christian dogma of Christodés Life and I
plausible fact that multiple similar stories have a common ancestor, not traceable directly
from one such story through the others in a chronological line from youngest to o Idest. In
other words, the myths of the ancient world were cousins not direct descendants from an
or i gi nalComnsideting thg rapid migration of mankind across the earth & especially
in the Ancient Near East, Eastern & Southern Europe, and Indo-China ¢ it is more
plausible that the various myths be related to one another horizontally rather than
vertically. Deriving from a common fountain, they retained similar features while also
adopting significant differences each in its own separate evolution ary progression. The
closeness of storyline between multiple myths 8 be they creation or redemption myths &
then would have more to do with geography than chronology. If this theory is correct o
and it cannot be denied that it is plausible o then we would expect to find in the social
traditions of the nations of the ancient world, a similar expectation of Hero/Deliverer

manifested in their religion and mythology.
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Part of Christianityds claim to have the 0
only oO6holy bookd that elucidates the Tehexpect
anticipation that would eventually manifest itself in both the myth and the reality of the

virgin birth, begins with the protoevangeliunof Genesis 3:15,

And | will put enmity between you and the woman,
And between her seed and your seed,;
He shall bruise you on the head, and you shall bruise him on the heel.

Furthermore, and of equal importance, it is the Bible that provides us with the
separation of a particular people, n o t simply as more O6speciald
but rather as the incubator of the Promised One. Unlike the mystery religions of the
ancient world, in which the motif of Hero/Deliverer is consistently found, the biblical
religion provides a steady and progressive development of the universal human
expectation. Lat er in this | esson we wil/| i nvestigat
to state at this juncture that Israel was not a nation born from God, as so many ancient
peoples claimed for themselves, but a nation chosen by God through which He would be
born. This is a unique and powerful difference between the specific literary heritage of
Christianity and all other ancient mystery religions and myths.

But to return to the wider world out side of Israel. The prophecy of Lamech with
regard to his son Noah is evidence of the very same anticipation contained in so many
ancient hero myths. The sheer volume of such mythological literature is an a priori
statement of the universality of this an ticipation: that a Deliverer would come who would
be either Man from God, or Man becoming God, and would
somehow rescue his people from the wrath of the gods & only
this last part never seems to happen, and the people are just a
miserable and subject to death and decayd bother personally
and nationally o even after the hero has ascended. Leon

McKenzie, former professor at Talbot School of Theology,

addresses the issue of a basic and universal human expectation

Leon M%Kenzie (1932

of the Deliverer, in his book Pagan Resurrection Mythsnd the
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Resurrection of Jesus ChridtlcKenzie argues cogently that the similarities between ancient
hero/resurrection narratives need not be interpreted as a borrowing of one from another.
Indeed, the difficulty in communication in the ancient world, and the limited travel
available to the average person, would almost preclude much cross-pollin ation of such
ideas. Rather it is more likely that each of the individual metanarratives flowed from a
common ancestor, the question then becoming: which one stands nearest the fount?
McKenzie consciously borrows from the teachings of the famous Swiss
psychologist, Carl Gustav Jung, and his notion of archetypesas the foundational
components of the human psyche, especially the human social framework. McKenzie, of
cour se, repudi ates Jungds
value in the Jungian system of archetyp e s . 0AT
in my way of thinking, are universal meaning structures
of the human psyche. These meaning structures comprise
the psychic infrastructure which supports the genesis of
certain widespread 1| de@ slung

referred to the s e archetypes as

though he never managed to explain just how these

Carl Jung (18751961)

i mages entered into manki nc¢
guestion the biblical scholar can answer, however, and this is what McKenzie seeks to do
in his book.
McKenzie mentions a number of life events that continue to speak to the human
mind and psyche in terms of deliverance and renewal. The seasons) especially the Winter
Solstice d have always testified to mankind of the cycles of life and death and life again.
The cycle of vegetation, an example used by the Lord in His own teaching, wherein a seed
odl I i ng to t heesdtsaimrew andabundadtyife. nTipeddaily cycles of sunrise
and sunset and waking and sleeping, speak again of the transition from life into death and
back to life again. Finally, the life cycle of death and birth, ever p resent in the social life of
every peopl e, was consistentl y i #tnehopg,ra¢hered as

than develop a strictly linear chronology whereby the universe moves inexorably from a

57 MKenzie; 59.
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beginning to an end, mankind has tended toward a cyclic chronology in which the normal
events of life d linear in themselves & are viewed as beginning and ending and beginning
again.

Yet the mythology of mankind never became completely cyclical, in the sense of an
unending loop of life that would itse If be meaningless. The twin notions of progress and
escape were also prevalent in the hero myths: that the advance of the social unit was
possible even along the cyclic patterns of year to year, harvest to harvest, and defeat to
victory. This was progress. But death itself was not viewed as an end in itself; it was
rather a breaking out of the cycle into a fuller existence & in Elysium, or Valhalla, or
Paradise. 0 Al | of creation seemed to whisper, perh
an ultimate vict ory over deat h9 Ehisd, ofidogse, b mdrd tlhan theé

apostle Paul says in his letter to the Romans,

For the earnest expectation of the creation eagerly waits for the revealing of the sonfafGed.
creation was subjected to fiitir, not willingly, but because of Him who subjeciedh hopepecause

the creation itself also will be delivered from the bondage of corruption into the glorious liberty of the
children of Godror we know that the whole creation groans and labors biith pangs together

until now. (Romans 8:1922)

Where did these archetypes come from? How did they become so universally
implanted within the human psyche, in such a manner that the tribal stories of all peoples
throughout time and space developed such a remarkable similarity? The most sensible
answer is that of a common beginning, and a
testimony of Scripture which, while predominantly a Jewishholy book, nonetheless
attributes the origins of the entire human race to but one, single man. This in itself is
uni que among the worl ddés rThatithg ihwonarsracea walld ¢ 0 s m¢
propagate such familiar narratives over the millennia, in spite of vast distances of
migration, indicates logically that mor e than just a common origin and a common original
story must be at work. Even a common nature 8 human nature & cannot explain the

universality of hopes and expectations among the families of Man across the ages.

58 This concept may shed some light on the enigmatic statement by the apostlel Faubity 2:15.
89 MKenzie; 63.
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This is where the archetype comes intopgay inMcKenzi edsThédedougi ver
meaning structured of | ife and death and |I|ife
to live, brought to himself and to the world death through his sin, and first heard the
promise of deliverance through the Seed of Woman. This man, created in the image of
God, was therefore also the image of theLogoso f God as wel | as the pe
that the Logoswould one day take upon Himself. Because of this inner structure & mental,
spiritual, or psychic, it does not matter o the archetypes that were instilled by God into His
chief creation were passed down whol e fisom ge
inheritance explains the truly amazing phenomenon that certain motifs from myths and
legendsrepe at t hemsel ves t he wor I"dLefote itself, mankindiid e nt i ¢
sin could not help but corrupt and pervert th
lie deep within the human psyche. This is the spiritual side of the thermodynamic | aw of
Entropy & the tendency of all systems to greater disorder. A greater force had to be
applied to bring the system back into alignment with the truth, and that greater force
would be the self-disclosure of God, of His nature, and of His Promised One through
special revelation delivered to a specific people, Israel.

Thus when we read that God did not leave Himself without a witness, in that the
seasons and the cycles of nature and of life continued to bear testimony, we can
understand what it was that these witnesses said to the pagan world. Paul uses this line of
reasoning in support of his Gospel message, in which the resurrection of Jesus Christ was
at all times front and center. We would not have expected Paul to organize his thoughts in
terms of Jungian archetypes, but that does not mean that the apostle would in any way
disagree with the concept of a universal structure of meaning abiding in each and every
man, by virtue of his being created in the image of God. Jesus employed the metaphor of
the seed #&lling into the earth and dying; Paul speaks of the woman as being saved
through child -bearing, and alludes to the regularity of the seasons and the rain d cycles of
life and death and life & in support of his Gospel preaching. The pagan mind was not a

vacuum, it was not a soull ess abyss. 0The Go

O M¢<Kenzie; 59.
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God who created a world in which resurrection motifs abound and register in human
experince. 0

For the majority of humanity, then, the notion of a resurrected hero did not strike as
odd, but rather fit in with the basic paradigm of life -death-life intrinsic in the
metanarratives of all peoples. Exactly what the death and resurrection of Jesus Christ
meant was more than the archetype could produce; hence specia revelation and the
history of Israel. But when the truth finally came to the pagan world, it was not completely
out of step with the meaning structures that had guided ancient societies for millennia.
Remarkable in this is the commonality of the god/man motif within the hero narratives of
ancient mythology. A man born of the gods who becomes the deliverer of men, or a
human hero deified after death, or in conquest of death & these were common themes
throughout the ancient world, and it is again reasonab le to see in this the archetype of
creation forming the o6universal meani ndhestr uc
awareness of a higher, spiritual realm has always been with man, as has the realization
that Ohel pd must C 0 me verf seemsito goana fromithen gaeld ih any i t n
lasting way. Thus the hero of the story is always a man, or at least part human. Yet the
herods strength is from the g ddBdtsll of thesaedstotes s d e
were little more than the groping in the dark of men seeking after God but forever unable
to find Him.

The presence of these archetypes were never sufficient to save mankind, or even the
men in whom the archetypal knowledge developed closest to the truth. It is as if the
presence of archetypes kept mankind within the realm of humanity, and prevented the
utter loss of that primal knowledge that oriented Man toward God and preserved
mankind from becoming no better than 0t he beast t Butadlonggide the s h e s .
remarkable similarities of the stories lies the remarkable differences, and the fantastical
and ridiculous components of each and every one. The northistorical character of these
myths actually removes them from human life and renders them impotent to guide man in
the path of trut h, much less to save him. Furthermore, despite the intrinsic similarities of

the myths, they were universally parochial and bigoted, pertaining to one and only one

1 M¢<Kenzie; is.
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people, the rest of the world be damned. There was no true hero for the world, only
demigods who scored temporary victories for a single people or tribe.

Ironically, or rather providentially, God chose a single nation and tribe through
which to answer all of the archetypes within the human psyche, through the promised
Seed of Woman. This Ore would not merely deliver His own people as the traditional
mythological hero, but would bring deliverance to the whole world, and a reversal of the
curse that had engul fed Cr eThe woddwideosocopeaotHiso u n t
deliverance was not in response to His poor reception among His own people, but was the
original intent of Hiscoming. 01t i s too small a thing that Yo
the tribes of Jacob, and to restore the preserved ones of Israel; | will also makeyhtoof shi
nations so that My salvat i?And, onyormr e@ad dm Itdwee
that He gave His only begotten Son, that whoever believes in Him shall not perish but have
everlas®ing |life.o

The presence of archetypes within the human psyche d structures of meaning that
orient human society toward such themes as deliverance and resurrection d shows us from
an anthropological perspective what the Scriptures plainly teach: Salvation was at all times
intended for all the nations o f the world, not just Israel. This is not universalism, nor is it
Arminianism. It is rather the universal scopef the salvation brought to mankind by the
Son of God, the Logos whose favorite title for Himself
during His earthly ministry further confirms this
universality: the Son of Man. Thus there are two important
lines of human development, mirrored in the two
genealogies of Christ found in the gospels of Matthew and of

Luke: the Adam-Christ line and the Abraham -Christ line.

Christian theology has lost sight of the first line in deference

Oscar Cullmann (190299)

to the second. Oscar Cullman writes in his Christ & Time,
0 Si n e #@me bffAbraham there has been occurring a course of events which, to be sure,
develops outside of the real redemptive history, but which nevertheless has proceeded

from it and wil/ again enter into it; reatydeed,

72|saiah 49:6
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has begun t o e n’tEeAdamChast ling thatadgvalopad. odtside the more
explicit redemptive historical Abraham -Christ line was never outside the redemptive plan
and purpose of God, and the vestiges of theimago Deiwithin all men bo re witness to this

connection through the legends and myths of unenlightened human society.

Savi or of the Worl d/ |l srael s Messi ah:

But God did not bring the Messiah into the world through any of these unguided
paths of human development. The Promised One did not simply appear on the scene,
owithout father, wi t hout Theotogidne hayve pondered dan t ge
mill ennia the Opur posed opefof thesprinaag Ireasons ot thei t s e
election of Israel from the nations was for th e preparation and preservation of the Messiah.
Sadly, in the modern church, the teaching of Dispensationalism has so thoroughly
divorced Christianity from Judaism that many conservative theologians give little or no
serious consideration to the fact that Jesus Christ came as thedewishMessiah. N. T. Wright

comments,

It would notébe much of a caricature to say
popul ar preaching and writing, has had no cl ea
many conservative theologians it would have been sufficient if Jesus had been born of a

virgin (at any time in human history, and perhaps from any race), lived a sinless life, died a

sacrificial death, and been raised again three days later’s

Recognizing that the Adam-Christ line was always an important and integral part
of Godds redemptive plan does not di miChristsh t h
line. Early in the history of the chosen people they are reminded that the election of Israel

had no meritoriou s cause from within the people themselves.

For youarea holy people to tHeoRD your God; thd.oRD your God has chosen you to be a people

for Himself, a special treasure above all the peoples on the face of the ehtRDIhd not set His

love on ya nor choose you because you were more in number than any other people, for you were the
least of all peoples; but becauselthrD loves you, and because He would keep the oath which He

73 Do you really need the citation for this one??

74 Cullmann, Osca€Christ & Time: The Primitive Christian Conception of Time and His{®yiladelphia: The
Westminster Press; £0); 180.

S Wright, Jesus and the Victory of Gpi#4.
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swore to your fathers, theorRD has brought you out with a mighty henand redeemed you from
the house of bondage, from the hand of Pharaoh king of Egypt.
(Deuteronomy 7:6-8)

The God who chooses the foolish things of the world to confound the wise, and the
weak things of the world to overthrow the strong, chose Israel to be the vessel of
deliverance, the nation and tribe established through which the Son of God would become
the Son of Man. So t he most basic understanding of G
appearance of the Redeemer might not be just an arbitrary arriv a | of a Oherodo a
all of the other human deliverance myths. There would be a specific lineage 0o first
through Abraham, Isaac, and Israel; then through Judah and David & bringing mankind
down through the generationstothe 0 f ul | n e swshendChristtthe hogasobecame flesh
and taber nacHese wamay say that &odd&ould have chosen a different race
than Israel, as he could have chosen a different patriarch than Abraham. As there was no
merit within the man or the race to justify the divine choice, we must conclude 6 even s o,
Fat her, for it seemed good in Your sight. o
But having made the choice d the electionof Israel from among the nations & the role
of that nation became much, much more than mere genealogy. Israel was not merey a
biological incubator for the Messiah. That would be to provide and preserve a geneticline
and a national/ethniccontext for the Promised One, but would leave His appearance devoid
of any moralor spiritual context. It is not enough to know of what r ace the Messiah was to
come, we need to know what kind of Messiah He will be. We need to know exactly what
He is delivering mankind from, and what He is delivering them to. This the history of
Godods dealings with Hi s peomousanarner.rThieisthedraee s i n

meaning of what Paul has t o s aythewoverhantpeepear d t

éwho ar e | sr aperfaintheeadoption, the glery, ahem covenants, the giving of the law,
the servicef God,and the praisespf whomarethe fathers and from whom, according to the flesh,
Christ camewho is over alltheeternally blessed God. Amen.

(Romans 9:45)

Noti ce t hat t he bi ol ogi cal | i neage of t h

enumerations of the blessings that came to Israel. But this list is not just an arbitrary
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concatenation of blessings; those listed earlierculminatein that one listed at the end. And
these othersd the adoption,the glory, the covenantsthe giving of the law the service of Gad
and the promiseds all describe for the world just what sort of Messiah the Christ would be.
In Israel God was not simply setting aside one ethnicity out of many in order that the
Messiah might have a particular race, He was preparing a people for the Messiah, a people
who would also prepare the world for the same Messiah.

So much can be said in this regardd in fact, an entire biblical theology of the Old
Testament could be written on the theme of the preparation of the world for the Messiah
through Israel. Some of this will be addressed in the next lesson, Christ in the Old
Covenant . For now it wildl suffice to establ
| srael to | ook at two central features off the
the previous statement that God was showing man just what the Messiah would deliver

mankind from, and also what the Messiah would deliver mankind to.

Delivered from Estrangement:

The first of these central components of Israelite life is the tabernate, later the temple
The profundity of the tabernacle o its purpose, its design, its furnishings o is truly
inexhaustible, but there are two essential features of the tabernacle/temple concept that
pertain to our discussion regarding the shadow of the Me ssiah in the earthly tent of
meeting. The first is that this is where 6 God ¢ a Na md H b sTHemabérmhacledin
the wilderness and the temple in Jerusalem both proclaimed that God was dwelling
among His people. This reality is graphically manife sted, in a positive and in a negative
way, by two events recorded in Scripture. The first was the shekinahthe cloud of glory
which descended on the tabernacle in the wilderness and then centuries later on the
temple dedicated by King Solomon. This was, as each account describes, thelory of the
Lord in His house, a glory so magnificent that the priests and even Moses were rendered
incapable of continuing their ministerial duties. This was the positive manifestation of
God causing His Name to dwell in t he midst of His people. The negative comes from the
vision granted to the prophet Ezekiel, in which the glory arises from the altar and departs

from the temple & the glory of the Lord has departadd His Name no longer dwells with His
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people. This remains perhaps the most disturbing and hopeless of all prophetic visions
recorded in the Old Testament, for it meant that the God of Israel had abandoned His
people. We know from the sequel that the abandonment was not permanent; still, an
empty temple was to the faithful Jew, a hollow hope.

The tabernacle/temple complex within Judaism portrayed God dwelling graciously
with His people and with His creation, for the components and the decorations of the
tabernacle and temple illustrated both Creation and Man, particularly Man in his
relationship to God his Creator. Thus the tabernacle/temple instructed the Jew first of all,
that true blessing comes in the presence of God, when God dwells with His people.
Secondly, it teaches that the dwelling place is most truly within man himself & in the mind
(the illumination of the mind by the Spirit typified by the menorah), and in the heart(the
incense being the O6prayers of the saintsdo ar.i
the true sustenance of man (the talle of showbread that stood before the menorah).
Looking back on these things from the perspective of Christ having come, and Christ
having alluded to His own body as the true temple, we can now see that the
tabernacle/temple complex foreshadowed God dwell ing in the midst of His people as
Man.

But the tabernacle/temple did contain one furnishing that was forbidding and
discouraging: the veil. In the very place where God had caused His Name to dwell, there
was a separation that was visible and insuperable except for one man, one time every year.
oYour sin has made a s ep a rhe veil gerpetdally talled eunto y ou a
Israel. Separation was magnified by the selection of only one tribe among the nation, Levi,
to minister inside the tabernacle/temple, and then there was further separation by the
selection of but one family within that tribe, the family of Aaron, to serve as priests in the
Most Holy Place. The average Israelite would knowfrom his Scripture what was inside the
tabernacle/ temple, but he would never personally seeany of it. Thus we learn that the
Promised One would deliver Man from the sin which had caused this separation between
Man and God, and He would do so as Man The symbolism of the tabernacle/temple
s peaks orelatidashig dvith the world as well as with Israel, and each aspect is

summed up in the One who would be the true tabernacle, the true temple.
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The second component of ancient Judaism thattaught the Jew, and now teaches the
Gentile, of the meaning of Israel and the Coming Messiah, is the Law d Torah. Again,
theologians have written and argued & and will continue to write and argue & for
generations just what the Law meant, and what it means. The answer is not singular, but
one major facet of the meaning of Torah must be the picture it paints of the holiness of
God and of the sinfulness of man. In this the lesson of the Law is similar to that of the
tabernacle/temple, but the Law is more concrete. The sayso Do t hi swhareadthd i ve
tabernacle speals in symbols and images. This does not make the teaching of the
tabernacle less powerful 8 images have always had a powerful didactic influence on the
human mind, more powerful than we often realize. But God provides us with both an
abstract and a concrde image of the Promised Messiah.

If the tabernacle teaches man that God dwells in unapproachable Light, yet
condescends also to dwell with man, the Law teaches that God requiresrighteousness in the
inward parts The tabernacle proclaims God as holy;the Law demands that Man be
righteous. The tabernacle becomes the picture of the Promised One dwelling in the midst

of His people as a man; the Law speaks of the righteousness that will be His mantel.

Righteousness shall be the belt of His loins,
And faithfulness the belt of His waist. (Isaiah 11:5)

Christ in the Old Covenant is revealed in so many ways, both symbolic and
concrete, so that Israeld and through Israel, the world & might know what kind of Messiah
to expect, what kind of Deliverer was promised. The pagan was not without the testimony
of Nature that such a Deliverer would come, but this was truly insufficient evidence to
formulate any reasonable expectation. The revelation of God to and through Israel, and
the tabernacle and the Torah as it were, sharpened the vague impression of Nature into a
clearer picture of the Promised One. This revelation came through the Abraham line, but
the Adam | ine most certainly has -Geashledand e d.
the Abraham-Christ line, show that the OIld Testament belongs to the Christian

revel &8tion. 0

76 Cullmann; 137138.
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Chapter 7 d Jesus in the Old Testament: Hermeneutical Questions
Key Text(s): Matthew 2:15-18; | Corinthians 10:1-4

oTexts are not inert;
They burn and throw fragments of flameé
(Richard Hays)

A common, though regrettable, literary device often used by novelists is called the
Deus ex machia Literally trans| atfrerdthe nathines 6p hbruas e rmo
a |iterary viewpoint, I t me an mtroduted a sdlutibpMt@ r  h a ¢
an insoluble problem that has been developing within the plot for chapters. It is the
novelistds equivalent to Al exander Exocegtwhemg t h
done purposefully as a comedic interposition within th e story, the Deus ex machimdevice
is basically an admission by the author of an intractable problem within the plot. In other
words, it is not good writing. Certainly it was not the device employed by God & who as
Deuswould be the only truly qualified author to employ it & in the story of redemption.
One might view the multitude of hero/messiah legends and myths that had developed
throughout ancient human history to be just the sort of intractable plot line that would
require the Deus ex machimto solve. God appears in the man Jesus of Nazareth to wrest
control of the world from the devil, dies in the attempt, but overcomes the grave in
ultimate victory. Sounds like the divine sword slicing through the knot of human
salvation.

Dispensationalism relies heavily, though not admittedly, upon the Deus ex machina
in its account of redemptive history. The refusal of Israel to accept her Messiah presented
an insuperable barrier, an insoluble plot development, to God in His attempt to bring
redemptionto His people. Thi s O6pl ot knotd had indeed been
chapters of Scripture, as Israel grew more stubborn in its refusal to acknowledge and
accept the prophets that God sent to her, cul
6vwowd in the wilderness,d John the Baptist, an
The Dispensational storyline introduces the Church as a Deus ex machingroviding Jesus
with at least a measure of victory in the face of the failure of Israel to bow the knee to her

promised Savior.
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Liberal theology view s the advent of Christ in the Christian redemption story as a
complete Deus ex machina. Rejecting prophecy in general, and miracles in particular,
liberalism is left with nothing but a radical cha nge in the plot made by the leaders of the

early Church: the introduction of a risen

the O0Savior dfhet lpd eWbolrad. @f myths with si

liberal theologian in his conclusion t hat the Christian Oomythdo

l i ber al Christianity the 0teachi ngdtdhoddmat
come as a surprise that professing believers can almost entirely reject the redemptive
history of Scripture as Deus ex machinahile still seeking to maintain the happy ending.
We have all read and enjoyed novels in which this literary device is employed o
sometimes blatantly.

But God is the consummate Author both of Creation and of Redemption, and
employs no weak | iterary mechanisms to O6fi xd
control. We have seen how theimago Deicauses Man to retain the basic storyline within
his own societal evolution in legend and myth, preparing him to eventually receive 0 by
grace through faith dthe truth as it is in Jesus Christ. This residual knowledge is of critical
importance not only in the salvation of the pagan nations, but
as well within the overall redemptive story. It constitutes a, if
not the, back-story that will come to the fore at the time when
the Seed of Woman and of Abraham appears, but for most of
the story it remains a dark and foreboding periphery.
0Though man retained, after

the Divine Image, consisting in an obscure consciousness of

his original happy condition, and an earnest desire to regain

E. W. Hengstenberg (180869) it; yet this was insufficient of itself to effect the great end of
his being, a reunion with his Maker. It was of value only as it made him capable of
receiving aid from above; it rendered his return to god possible, but could not be its

efficiehmft cause. o

" Hengstenberg, E. WChristology of the Old Testamef7.
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Christians, at least in the early Church and since the Reformation, see the
development of the promise through the Old Testament Scriptures. Martin Luther
famously found Jesus on Oevery page oforScrir
hyperbole here. Melito of Sardis (c. AD 180) recognized the typological character of the
Old Testament and of the famous men encounter
murdered, and in Isaac bound and in Joseph sold, and in Moses exposed, ad in the lamb
sl ai n, and in David persecut e ds Hoaewed an honest he p |
assessment of the Old Testament will produce many passages and chapters that seem to
have no reference to Christ at all, let alone any prophetic indication of the nature of the
man Jesus. In addition, we find that some of the New Testament references and allusions
to Old Testament passages seem questionable when we turn back to the ancient word and
read both the passage and its context. It has been the conention of Judaism for two
millennia that Christians bend and twist the Old Testament, the Jewish Bible, to suit the
demands of Messianic prophecy and history; a process, it is claimed, that began with the
apostles themselves.
On the one hand, it cannot be denied that the writers of the New Testament firmly
believed that their account of Jesus Christ- His life, His teaching, as well as His death,
resurrection, and ascension d were all rooted in the prophetic word of the Scripture to
which they turned for e xplanation. Jesus Himself claimed the validation of ancient
Scripture for His Person and His ministry, and the apostles followed this pattern directly.
oWe only remark here, that with its truth or
Apostles must stand or fall. That they believed the Scripture to contain genuine
predictions, is evident fraém the passages in
But on the other hand, it must also be admitted that the connections sometimes
made by the authors of New Testament gospelsand epistles are not always so clear as the
evangelical would wish them to be. The line of sight from the prophetic word of the Old
Testament to the person of Jesus Christ is not all that clear when viewed solely from the

vantage point of the Old Testament itself. In keeping with the Reformation tradition,

8 Quoted by Holmgren, Fredrick Che Old Testament: The Significance of J¢&rand Rapids: William B.
Eerdmans Publishg Company; 1999); 39.
® Hengstenberg; 26.
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Hengstenberg overstates the case when he writ
to prepare the way for Christ, that, when He should come, He might be identified by a
comparison of the predicti on wi t h i t 8 Infightloffthislcdmment) we must ask

i f men in Jesusd day recognized Him as who F
prediction with the fulfilment. =~ Was old Simeon coming from a Bible Study in Isaiah 49

when he beheld the Christ child in the Temple? Did John the Baptist thus recognize Jesus

as the One who would baptize in the Holy Spirit? Did Peter confess Jesus as the Son of

God after a thorough study of Old Testament Messianic prophecy? In short, do we have

record of anyonecoming to a knowledge of the Messiah through the process described by
Hengstenberg? Were the Old Testament prophecies that clear and linear? Many who

have struggled to make the same connections that others, including the apostles, have

made would answer in the negative. It may not be as easy as we have been led to believe,

to create a direct line of prophecies clearly leading to the Messiah. Or, perhaps better put,

it may be that this line is far more evident in retrospect than in prospect; far easier to see

from the vantage point of the Advent of Christ than in the prospect of prophecy.

Two examples from the New Testament illustrate the hermeneutical challenge

facing the believer as he or she moves cfor om
passages of Scripture. The account of Josep
Jesus, recorded in Matthew 2, and Paul 8s di s

Corinthians 10 are just two of many passages in the New Testament wherein the
connection between the apostolic word of fulfillment and the ancient passage of the Old

Testament to which they refer, is less than clear.

Now when they had departed, behold, an angel of the Lord appeared to Joseph in a dream, saying,
O0Ari se, nhquGhid ardiHis motheruflee to Egypt, and stay there until | bring you word;

for Herod wild.l seek the young Child to destr o)
His mother by night and departed for Egygud was there until the death of Hdrdhat it might be
fulfilled which was spoken by the Lord through the prophet, sagi@ut of Egypt | cal

Then Herod, when he saw that he was deceived by the wise men, was exceedingly angry; and he sent
forth and put to death all the maleilcinen who were in Bethlehem and in all its districts, from two

years old and under, according to the time which he had determined from the wiS&anenas

fulfilled what was spoken by Jeremiah the prophet, saying:

80 Hengstenberg; 26.
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A voice was heard in Ramah,

Lamentatian, weeping, and great mourning,

Rachel weepinfpr her children,

Refusing to be comforted,

Because they are no more. (Matthew 2:13-18)

Twice in this passage Mat wwh e withurégardtbtwd d 6 f or
different Old Testament passages: one from Hosea and one from Jeremiah. In neither case
it is evident from the Old Testament passage
subject of the prophetic word. The first reference, to Hosea 11:1, is clearly in the context of
a prophetic retrospectiveas opposed to aprediction 6 When | srael was a you
out of Egy pt The miral$ df thevbyiginal beareré of this passage would not
have been drawn forward to an expectation of the coming Messiah, but rather backward to

t he Exodus, Godods ancient d eTherev ie theacormmectiom df | s r

(@}

yout hd between the fledgling nation of | srae

—h

rom Egypt with his parents tetthttecal Hdsea Dld@&s de

(@}

messianicd prophecy. Yet in it Matthew saw
The second passage refers to the execution of all male children under the age of two

in the environs of Bethlehem, where Jesus was reported to have been borr$! Matthew is

unequi vocal regarding the nature of Her odds

prophecy, 0 Then t hat which was spoken t hifoboweglby Jer e

a excerpt from Jeremiah 31. This particular chapter of Jeremiah is, of coursefamous for

containing the promise of the New Covenant, but that is much later in the chapter from

the reference made by Matthew. Whereas the Hosea reference was contextually a matter

of the Exodus, this one from Jeremiah 31 has direct reference to the Bayonian Exile,

though the hope of a return and restoration is contained immediately following the verse

guoted by Matthew.

8As a side note: this passage would indicate that the 1
come to the home of Joseph & Mary up to two years later. It is potisitlelerod, a very wicked man by all accounts,

was just hedging his bets by killing all boys under the age of two; but it is equally possible that the information gleaned
from the magi was indeterminate for a period of two years. It may be that thelichagt start their journey until the

star appeared in the sky.
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A voice was heard in Ramdhmentationandbitter weeping,
Rachel weeping for her childreefusing to be comforted for her chédy
Because thegreno more.
Refrain your voice from weepinand your eyes from tears;
For your work shall be rewarded, saysltb&D,
And they shall come back from the land of the enemy.
There is hope in your future, says therD,
Thatyour children sfall come back to their own border.
(Jeremiah 31:1517)

It is a challenge to understand how Matthew saw in these two Old Testament
passages Messianic implications fulfilled in the childhood events of Jesus, but we trust that
he did so by the guidance of the Holy Spirit. The question, however, remains: How are we
to make the same connections? Or, taking them at face value, how are we to explain such
tenuous connections to others, especially unbelievers? Another example of New
Testament usage of Old Tesament history in a less than clear manner, is that of |

Corinthians 10.

Moreover, brethren, | do not want you to be unaware that all our fathers were under the cloud, all
passed through the sa#l, were baptized into Moses in the cloud and in thealleate the same
spiritual foodand all drank the same spiritual drink. For they drank of that spiritual Rock that
followed them, and that Rock was Christ. (I Corinthians 10:1-4)

This passage contains hermeneutical interest on several levels. Fst, we have

another example of an inspired author of Scripture utilizing a legend and, by doing so,

A

sanctioning that | egend. I n this case the o6r
old Jewish tradition that the rock which produced water for the Israelites in the wilderness

did, indeed, follow the people on their wanderings for forty years.

And so the well which was with the Israelites in the wilderness was a rock, the size of a
large round vessel, surging and gurgling upward, as from the m outh of this little flask,
rising with them up onto the mountains, and going down with them into the valleys.
Wherever the Israelites would camp, it made camp with them, on a high place, opposite the
entry to the Tent of Meeting. 82

82 Neusner, Jacobhe Toseftaguoted by Holmgren; 32.
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The second challengep esented by Paul s usage of thi
of the rock with Christ, 0 And t hat rodkiwas$sCBBoimewhat | i ke
Jesus on every page of Scripture, for it is hard to believe that the Israelites in the
wilderness 08 or even their posterity living in the land 6 would have interpreted the water -
from -the-rock miracle as a Messianic prophecy. Certainly, at the most basic level, there is
the testimony of this miraculous provision to the care of God for His people, and that
concept most assuredly culminates in the divine provision of the Messiah and salvation.
But the mental path from the rock in the wilderness to Jesus Christ is not a clear and
obvious line of thought. The modern reader is challenged in such cases to folbw the logic
of the biblical writer.

One thing is made evident by these examples 8 and confirmed by many other
passages in the New Testament. The Advent of Christ, and faith in Him, opened up the
Old Testament Scripture to a Christocentric perspective much more pronounced than one
would sense from the ancient texts alone. But the reaction of those who first met Jesus,
and the apparent basis for their decision to follow Him, would indicate that the pathway
to understanding did not follow the route laid ou t by Hengstenberg as quoted earlier 6
from clear prophetic testimony to the reality of the fulfillment. Rather it would appear
that the trajectory was from Jesus to the Old Testament and then back to Jesus again.
0Clearly the New Te gfirshoorsultthe @ld Testaenens andithed formo
their opinion about Jesus. On the contrary, they moved from Jesus to the Old Testament
Scr i p®Imoteer words, Old Testament passages that might have been Messianic, as
well as Old Testament passages tha were certainly noiMessianic, become so through the
reorientation of the mind and the heart that comes through regeneration.

Now it must be stated at this point that this is not the same as saying that the Bible
Obecomesd the Word aXisteria dhomert of daithgirhthe sndivideal,
wherein the otherwise neutral Scripture is transformed into divine revelation. Old
Testament Scripture remained the objective Word of God throughout the ages leading up
to the advent of Christ, and remain so in the millennia since. What we are dealing with

here is the mechanism, the hermeneuticby which New Testament believers immediately

83 Holmgren; 54.
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saw the Old Testament Scripture as a prophetic word entirely fulfilled in the person and

work of Jesus. It is also an atempt to show how believers today can reasonably and
rightly interpret the Old Testament as centered upon Jesus, even in passagesod like
Matthew 2 and | Corinthians 10 0 that seem in their original context to be devoid of any

messianic content.

From Jews to the Old Testament and Back Again:

To anyone who has experienced faith in Jesus Christ and then has spent time in the
Old Testament, it seems unbelievable (no pun intended) that Jews ever denied, and
continue to deny, that Jesus is their promised Messiah. What about Isaiah 53? What about
theovirgin shall be with c?hWhatdlout the Messiahid Psatnes,! | e d
like the one quoted by Peter during his first sermon, 0 Thou wi lt not all ow
see @eThesy passages & so crystal clear, and so clearly fulfilled in Jesus, that
Christians throughout the ages have been astounded by continuing Jewish unbelief. When
we add to this the lineage of the Seed of Woman through the Seed of Abraham to the Root
of Jesse and the So of David, it all stands so incomparably apparent to the Christian that
Jesus alone must be the Jewish Messialow is it that the Jewish nation cannot see that?

But when we turn to the New Testament and read the accounts of those who
encountered Jesusand followed Him, we realize that a prior knowledge of Scripture really
did not ©O6prepared them for Jes ussmethiagvasedygsto f or
happen in | srael. Fredrick Hol mgren writes, 0
the result of an initial study of the Old Testament. Rather the movement was in the
opposite direction; t hat i s, from their Omeet
Old Testament, their scripture, in or#dhs to ¢
is a very important statement in terms of biblical hermeneutics; one that differentiates
between the exegesis of a believer and that of a norbeliever. For as obvious as a passage,
or group of passages, must seem to the believer with regard to their prophetic fulfillment
in the person of Jesus Christ, to the unbeliever theyremain vacant texts. The believe will

see Jesus in the Old Testament where the unbeliever sees only Moses, or Israel, or David.

84 Holmgren; 13.
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Another important aspect of this hermeneutical t rajectory of movement from Jesus
to the Old Testament and then back to Jesus,
Scripture in the life of faith. The believer does not built a casebook of proof texts in order
to arrive at a conclusion, but rath er mediates the reality of the event through the revelation
of God provided in Scripture. This i s what
Testament authors make use of the Old Testament, they do not move from the Old
Testament to the reality of Jesus rather they move from the reality to the text of the Old
T e st a r®e This explains Matthew seeing Jesus in Hosea 11, and Paul seeing Jesus in
the O6rockdé that foll owed | srael through the w
All of this may sound highly subjective and therefor e highly dangerous. It is not
subjective, but it can be dangerous. Hol mgr e
opens itself to arbitrary, acrobatic interpretations that strive after newness and difference.
But then, no approach to scripture comes wi t h an absolute gu@arant
Thus there has always been the danger of error within the Church as it seeks to find Jesus
in the Old Testament, and to apply the lessons learned there to the life of the New
Testament congregation. The uésJetso Ol d Testament to Jesu:
subjective, however, in that the common denominator is the faith experience of the
interpreter, and the consequent indwelling of the Holy Spirit, sentto 0 gui de you i n
t r u t Biblical interpretation in the Church has, in fact, never been more in error and
danger than when rigid hermeneutical structures are established beyond which no exegete
is allowed to wander. Hermeneutical straight -jackets forced on biblical interpretation are
a far greater threat to the life of the Church than a seeming subjective hermeneutic that
openly seeks to understand the Christ event 8 in the life of the Church as well as the
individual 6t hr ough the Scripture given to provide
Jews were onfronted by the extraordinary figure of Jesus 0 and in fact became His
followers & they attempted to understand him in the context of the faith of Israel preserved

in the Heb% aWwi Bi bsetdhhe proper met hod -tfeoxt shed

85 Holmgren; 20.
86 |bid.; 36.
87 |bid.; 29.
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but the cumulative voice of Scripture heard through ears opened by grace through
regeneration.

In a sense, this is what is meant by the writer of Hebrews when he describes the

(@)}

Word of God as |l iving. o

For the Word of God is living and active and sharpantany tweedged sword, and piercing as far
as the division of soul and spirit, of both joints and marrow, and able to judge the thoughts and
intentions of the heart. (Hebrews 4:12)

The revelation of God was mediated through the lives of peopl e and of a nation. It
is aliving revelation and not a dead letter. It is apparent from the nature of the Christ event
that, if true, the advent of Christ and His work on earth must be the culmination of the
0storyo; there cannot b élis enly Som gap.eHebrewsol:1-BHod s e
Therefore, just as the first disciples sought to make sense out of their experience with Jesus
through consulting the divine revelation entrusted to their nation, what we now call the
Old Testament, so believers of evely age continue to make sense of their encounter with
Jesus through the completed revelation of God in both the Old and New Testaments. We,
too, work from the reality of Jesus back to the Scripture and then forward again to the
reality of Jesus. And because the centerpiece of this entire grand mosaic is none other than
the Son of God become Son of Man, Jesus Chri s
and | saacds binding, and in |Israel being call
Israel through the wilderness, and in countless other narratives and characters depicted in
their own contexts within Scripture, but foreshadowing the Person and Work of Jesus
Christ.

Theol ogi ans have come to call t hi s Htésr mene
really no more than what Jesus said about His Fathero hi di ng t hese things
prudent, and revealing them +to b8& boeTsh;e fNoerw i
Testamentds interpretation of t her 8O| @ x elTgeesst iasr
understands the ol der scr i pt8UToé¢he unbelietehthisall i g ht

comes across as special pleading: the Scripture only makes sense to those who believe in

88 Matthew 11:2526
89 Holmgren; 38.
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Jesus Christ. If such a complaint comes from a Jew, we camoint to numerous passages in

their Bible that indicate the incapacity of the natural man to hear with understanding,

Yet theLORD has not given you a heart to perceive and eyes to see and ears to hearetpdhis

(Deuteronomy 29:4)
Keep on hearq, but do not understand,;
Keep on seeing, but do not perceive. (Isaiah 6:9)
Who has believed our report?
And to whom has the arm of therD been revealed? (Isaiah 53:1)

To the pagan unbeliever we can merely shrug our shoulders, realizing the truth of
this principle, that 0 The eye of the reader can only fo
s anct POfThedNdw Téstament writers were not guilty of twisting the Old Testament to
their purposes; the steadfastness of their witness (often to death) andthe consistency of
their message argues strongly against such biblical subterfuge. Rather it is the case with
the entire body of disciples, Paul included, that which happened to the two on the road to

Emmaus,

Then He saidtothem O f ool i s tow of hear to betienadin all that the prophets have

spoken'!Ou g h't not the Chri st to have suffemndd t he

beginning at Moses and all the Prophets, He expounded to them in all the Scriptures the things

concerning Hms el f € And t hey said to one another, oDi

talked with us on the road, and while He opene
(Luke 24:2527; 32)

Thus the interpretation of Scripture becomes more than just the lining up of proof -
texts to bolster the Christian argument for this or that principle of Scripture. Instead it
becomes a dialogue between the Scripture 8 both Old and New Testaments & and
experience in Christ d both personal and corporate within the Church. Each journey from
the reality of Jesus Christ to the Scripture reveals new truths, which return to further
clarify and glorify the reality of Jesus Christ. We struggle when we try to move from the

Old Testament texts to Jesus; some of them just refuse to cooperate. Buhe pathway back

Y06 Keef e, Jo hnoSadctified/isiBn: AnRtrodiRton to Early Christian Interpretation of the Bible
(Baltimore: Johns Hopkins University Press; 2005); 23.
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from Jesus to the Old Testament is much clearer to the one whose vision has been made
whole by grace through faith in the object of our adoration, Jesus Christ. One modern
author describes this process as it was for the early postapostolic Fathers of the Church;
that their forays into the Old Testament and back to the New Testament were tantamount

to piecing together the many parts of a mosaic.

Exploring countless scriptural details with an eye toward assembling a full and complete

pictur e mar ks the most basic 6methodd of patrist
mosaic, the church fathers worked hard to identify the color, shape, and texture of each

small piece of scripture, always thinking about the place of each element in the overarching

figure of the handsome king. By paying close attention to the words of scripture, early
Christian readers sought to achieve their ambi
Thus, the overall reading was not developed in broad stro kes or with large abstractions; it

was carefully constructed verse by verse. In this sense, for all the ambition of patristic

biblical interpretation, the church fathers were intensive readers ever on the lookout for

hints and signs amid the tiniest detail of the text.91

This methodology differs little from the midrashic exegesis of the rabbinic schools,
and is evidently the same hermeneutic used by the New Testament writers, who were less
interested in quoting chapter and verse for their references, than they were in putting
together the whole mosaic. They were certain of the image that would appear to them
when this mosaic was assembled: it would be the image of the Lord Jesus Christ. The
more systematic and linear interpretive methodology of the post -Reformation Church has
perhaps lost sight of the portrait in its attempt to be theologically accurate in its biblical
commentary. This is not t o saryi ttihcaatl 6t hhee r maer
wrong; just that it is often incomplete & provid ing a detailed analysis of the brush stroke,
while losing sight of the picture.

As a result of this discussion, our approa
be the typical concatenation of Ol d Tesdt-ament
so-clearly, fulfilled in Jesus Christ. Rather it will be our attempt to paint the portrait of the
Messiah 0 to a very limited extent on account of space and time ¢ as it is developed in the

Old Testament Scripture.
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We will begin this journey byret ur ni ng to the two enigmat.
referenced at the beginning of this lesson - Matthew 2 and | Corinthians 10 o to see how
0insiderd® or Obelieverdo exegesis helps to exfg

two Old Testament passages that were clearly not originally messianic.

Matthew 2:14-18

Whil e Matthew does use the word o6fulfill e
Hosea 11 and Jeremiah 31, we need not conclude that he viewed these passages as being
originally messianic in intentt The word Ofulfilledd does n o
mani festation of the O6answerd to a specific
the ultimate completion of a biblical concept or principle. Thus we recognize in Christ the
6ar k vaft iosanld6 anal ogous to Noahds boat, though
historical reality and context of Noah and the Deluge. 6 1| nsi der 8 exegesi s o0qf
eyes to see Christ in the Old Testament where He was not originally, explicitly pla ced.
This is what Matthew sees in Hosea 11:10 Out of Egypt | shall call

The reference of Hosea 11:1 is undeniably a retrospective look at the deliverance
God had wrought in bringing the descendants of Abraham out of the bondage of slavery
in Egypt, to bring them ultimately to their own land. The Exodus thus became a motif
within Israelite history, and most certainly within Israelite prophecy, of the faithfulness of
Jehovah to deliver Hi s own.
Old Testament passa e speaks mu c h m ¢
intention of delivering His people Israel; it unites the identity
of Jesus with that of Israel. In The Lordodsa
compendium of essays on the interpretation of Old Testament
Messianic passages, J. Gordon MConville wri t e s,

Matthew lines it [Hosea 11:1] up with the return of the child

Jesus from his Egyptian refuge on the death of Herod, he is

.. . ) ] Gordon M¢Conville (b. 1951)
scarcely claiming that that is what Hosea actually had in mind.

106 Keefe; 46.
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Rather he is asserting that there is a true connection, at a deep level, between the two
e v e n% sThi® is a most important discovery with regard to the New Testament
interpretation of the Old Testament Scripture: Jesus is not merely the Jewish Messiah, He

is Israel.

Looking backwards into the Hebrew Scriptures through the lens of his post -resurrectional
experience of Jesus, the evangelist [Matthew] perceives implications not apparent in the

text itselféby reading the Hebrew Scriptures i
has come to believe that the story of Jesus recapitulates the story of Israei3

This identification of Jesus with Israel resounds in the passage in Jeemiah, where
Rachel is found weeping for her children, incapable of solace. The prophetic word itself is
poetic, for Rachel only had two children 8 Joseph and Benjamind with Ramah located in
the tribal boundaries of the latter (Joshua 18:25). In other words, the lamentation recorded
in Jeremiah 31 could not have been specifica
wicked massacre of the male youths, for these were in Bethlehem, within the territory of
Judah. What we have, rather, is Matthew recognizes the overall deplorable condition of
Israel graphically illustrated by the horrible actions of a half -breed king, Herod. This
reference to Jeremiah 31 -reslrreation onaerstahdag thatiMat t h e
was for the whole people of Israel that Jesus came into the world, and to die. Weeping and
| amentation are appropriate themes both in J
childhood. The O0believingd exegesis employed by Ma
sorrow of Jesus, as it were when He wept over Jerusalem, sorrow for the 6 1 o st shee
| srael . 0

Matthew sees Hosea 11:1 and Jeremiah 31:1
perspective of a specific messianic promise being answered in Him, but rather as a broader
picture of Jesus, he Messiah of Israel who was Himself Israel, coming to redeem His

people from their bondage and mi sery. 0 Mat

92 Satterthwaite, Philip; Richard Hess; & Gordon Wenhadg The Lor dés Anoi ntleTéstaménht er pr e
Messianic TextéEugene, OR: Wipf & Stock; 1995); 114.
93 Philip A. Cunningham; quoted by Holmgren; 44.
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embrace both promisef ul f i1 | | ment # nTdhe apostie dPhub gtiyzesdthe Old

Testament in much the sane manner.

| Corinthians 10:1 -4

The Exodus theme is central to Paul ds all e
to Matthew with his reference to Hosea 11. Paul, in addition, incorporates a Jewish legend
with regard to the historical provision of water for the Israelites in the wilderness. The
actual occasions of this miraculous provision are found in Exodus 17 and Numbers 20,
neither of which betray any overtly messianic connotation. Howev er , Obeliever
employed by the apostle recognizes the One who was both the Provider of that water and
was the water itself: the pre-incarnate Christt We hear i n Paul ds writ.i
Jesus Himself,0 | f anyone is thirsty, %lamtto theiSamartao me t
woman, 0 é b ut w hink®of therwatdr that | shall give him shall never thirst; but the water |
shall give him shal/l become in h% mPauivelfle edfs
to use this Jewish | egend J[i.e., téhteo Osrpoecakkd o
the significance of Jesus. He has committed his life to preaching Christ, and he employs
every possible illustration or analogy that g
this legend of the water-giving stone an image of what Christ me ans to the Christian
community. o

Paul ds reading of the Scripture (which wa
Testament) took on new life and new meaning upon his conversion to Christ. He who had
studied the Scripture intensely, being trained in the strictest sect of Jewish religious
schools, now saw clearly what he once thought he understood. As we find in several other
Pauline passages, the apostle comes to realize that all was mystery until it was revealed in
Christ 0 not by means of further study, but by the opening of his eyes through

regeneration. Now, as it were, Christ is found on every page of the Old Testament. 0 T h e

94 |bid.; 209.
% John 7:37
% John 4:14
9" Holmgren; 32.
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New Testament writers can confidently use scripture because they know they have the key

to its meaning, in Jesus Christ, andthise nabl es t hem to deci ph%r all
Had the apostles Matthew and Paul been influenced by modern textual critical

methodology, or guided in their exegesis by the historical -grammatical critique, neither

would have found Christ in the pas sages and stories they referenced. These modern

techniques do have their place and their advantages, but we are reminded by Scripture

itself 3t he New Testament ds us &that theyfare hohtlee b&dlldnd T e st &

end-all of biblical hermeneutic s . OAncient readers of scriptu

through the text, expl ori ndg?° lithesnodern rieaer tvishasg , un

to see in the Scripture what Matthew and Paul saw, he must take the same approach.

%8 Satterthwaite; 196.
POHKeefe; 12.
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Chapter 8 d Jesus n the Old Testament: Typology
Key Text(s): Genesis 45 & 50; Matthew 3:164:3

0The prophetic view of history
was never directed to secular events of a political nature,
disconnected from the Messiah and His people
(Hans K. LaRondelle)

0Then Hd hepened nds t o un d% Thastdid dedus catiseHisScr i p
first di sciples to 6seed what had been trans
culminating in the death and resurrection of their Lord. Thus Jesus continues to do to all
who are born again by the power of the Holy Spirit. And thus we conclude that the
understanding of messianic prophecies d not the understanding that such-and-such a
passageis messianic, but that it is fulfilled in Jesus Christ and no other & comes only by the
grace of God through regeneration. Those who have had the
scales removed from their eyes begin to see Jesus more ant
more clearly and frequently in the Law and the Prophets, the
Old Testament Scriptures. Those who have been graciously
given ears to hear, begin to listen with sharper focus to the
voice of the ancient prophets as they proclaim Christ Jesus, to
some extent, on every page. This vision and this hearing are

not immediately sharp and acute, but rather develop along

with the sanctification pr ocess whereby the believer isd wa s lain Duguid (b. 1959)

by the wat er Bublefore theelongy the cedeémed saint realizes that Martin
Luther was not far off the mark when he claimed to find Jesus on every page of his Bible.
lain Duguid, Professor of Old Testament at Westminster Theological Seminary, echoes

Luther in our own day,

[Jesus] is not merely present through a physical appearance here and there, or through the
right interpretation of this or that Old Testament prophecy or type, but he is there on every
page as the central theme and storyline of the entire book. Rightly interpreted, the whole
Old Testament is about Jess Christ.101

1001 uke 24:45
101 pyguid, lainJesus in the Old BtamenPhilipsburg, NJ: Presbyterian & Reformed; 2013); 6.
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The caveat Duguid offers, orightly interpr
And it must be said that the history of Old Testament prophecy is full of evidence of not
being o6rightly interpreted, 6 &aensdinthe future. Butd ou bt
the basic principle of the presence of Jesus Christ as the central theme of the Old
Testament, no less than of the New Testament, is validated through our understanding of
the relationship of Jesus Christ to God, and of the latterd s i nt ent i on t o exalt
divine grace through the Person of the Messiah. There really cannotbe another theme in
Scripture than that of Jesus Christ. Therefore it belongs to the duty and privilege of every
believer & having received eyes to see and ears to hear through the Holy Spirit d to seek
faithfully at al |l times to Orightly interpre
learning more and more about our Lord Jesus Christ.

But the greatest obstacle to a sound understanding ofOld Testament Scripture, and

messianic prophecy in particul aapproack édeinthe t o b
literalism of the Dispensationalist, or the allegoricalhermeneutic of scholars from Origen to
the modern charismatic, or the rigid particularism of so many Calvinists who hold that only
those passages specifically used in the New Testament can be rightly viewed as messianic.
Each of these methodologies rurs into countless errors, trying to fit every round passage
through the square hole of one hermeneutic. Yet each of them has merit, and undeniable
applicability to many passages and prophecies of the Old Testament. May it be that a
more accurate and sound system of interpretation will employ elements of each & and
perhaps others d as the passage, and the revealed light of the New Testament, dictates?

In this regard, noted Seventh Day Adventist theologian Hans K. LaRondelle
outlines three basic categories of messianic interpretation from the Old Testament, in a
manner that allows for the pr esence of Jesus Christ throughout the Old Testament witness
while not force -fitting a specific interpretive meaning on each and every passage and
versel02 The first category is the direct or rectilinear prophecies that, at least in the light
of the fulfill ment in Jesus Christ, point most clearly to some aspect of His Messianic Person
and ministry. Among these would be the prophecies that place the birth of the Messiah in

Bethlehem or, more broadly, as a descendant of King David. This type of prophecy is
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most definitively identified through actual New Testament citations or allusions to Old
Testament passages and prophecies, although we saw inthe last lesson that even some of
these New Testament o6ful fild]l
than clear when one travels back to the Old Testament
passage referenced. Still, there is a solid corpus of Scriptural
passages and prophecies that are almost universally
recognized as messianic by orthodox Christianity, many of

which were also seen to be messianic by rabbinic Judaism.

The particularism of many Calvinists may be the safe path in
Hans LaRondelle (19262011) this category d seeing messianic prophecy only in those Old

Testament passages specifically cited in the New Testament- but it frequently fails to see

Christ in His fullness throughout the Hebrew Scriptures, and generally misses Him

completely in the next two categories in LaRo
The s=cond category LaRodelle notes is that of thetypological prophecy in which

Jesus Christ is set forth in the Old Testament through symbolism and typology. The

Passover Lamb is such a messianic type, but so also is the Exodus of Israel, the mercy seat

in the Holy of Holies, and the Davidic king. The typological prophecy will therefore have

a historical manifestation in the time, or the near term, of its original revelation and it will

have a fuller sensed often referred to by theologians as the sensus plaor d in its fulfillment

inJesus Christ. 0 The one intended sense of an i mmedi at

realization of the promise is to serve as a historical type, or acted prophecy, which

reaffirms the promise and intensifies the hopeforth e f ut ur e ®ul fil |l ment . 6
This category of messianic prophetic Scripture is by no means inferior to the more

direct, linear prophecy, for all of Scripture is both inspired and Christo -centric. God

sovereignly determined that the revelation of His redemp tive plan would be a living

revelation, mediated through the history of both people and a people. Therefore, it stands

to reason that His forecast of the Promised One would be mediated in just the same

102) aRondell, Hans KThe Israel of God in Prophecy: Principles of Prophetic Interpretati®errien Springs, MI:
Andrews University Press; 1983);60
103 |pid.; 62.
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manner . OWe need to r eal icesaretndt detachédraed scattesred i a n i
predictions, but all/l make ¥p one continuous p
Thi s i s a critical reminder as we consi de

non-predictive historical passages of which the Bible primarily consists. Some of these
are specifically attributed to Jesus Christ by the authors of the New Testament, as we saw
in the case of Matthew and Paul in our last lesson. But others are not to be found in the
New Testament. Does that mean that the lengthy historical narratives of the Old
Testament have no Christological content? Or does it mean that the content is there and
our senses are not yet trained to see it? The danger of subjective interpretation and
allegorizing is, no doubt, greatest with this category of m essianic Scripture. But the safest
path is not to be confused with the best path, and guided by the Holy Spirit and the whole
counsel of Scripture, It i's not inevitabl e t
particular examples may serve to illustrate both the principle itself and the Christ -
glorifying exegetical results of its employment: that of the life of Joseph, and of the
Exodus. Neither of these examples have the explicit imprimatur of a New Testament
author, yet both so clearly typify and delineate the life of Jesus Christ that it is difficult not
to see their messianic thrust.

The life of Joseph is the topic of a fairly large section of the Book of Genesis;
disproportionately large when one considers that the lineage of Joseph did not encompass
either the lineage of the Messiah, or either of the two anointed offices within the national
life. Nonetheless, the life of Joseph is a redemptive story, as the patriarch himself attests
toward the end of the narrative, 0 éf or God semut tme phef®elhe ey d i
mi |l estones of Josephos |l ife have distinct a
character of Joseph in relation to his family
was a favorite son, and was thus despised by his brothers; so, too, Jesus. Joseph was
rejected by his brethren d and even, in a sense, forsaken by his fatherd because of the
predicted exaltation that was to be his vis-a-vis his family. Joseph was betrayed by those
who should have been his protector s , and his |lifebds trajector)

essent i aldlngeeddhisdather Badob believed him to be dead. Hewas6 des pi sed

1041dem
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rejected, a wmoaemdedap forgotien and abarioned in an Egyptian prison &
as apt a metaphor for the grave as any place occupied by a yetliving man. But Joseph was
not forgotten by his God, and was not only r e
hand of Pharaoh, supreme over all the land of Egypt. In a sense,0 a | | a whshgiveni t y O
unto Joseph, though notino h e av e n anod ceramly it Bgypb.

What was devised against Joseph was intended for evil, as was the betrayal and
crucifixion of Jesus, but what was purposed by God was for good & preservation and
deliverance. InJosephds words to his brothers one al m

oFat her, forgive them, for they know not what

Then Joseph said to his brothers, OPl ease <co0me
am your brother Joseph, whgwu sold into EgyptNow do not be grieved or angry with yourselves,
because you sold me here, for God sent me before you to presEorehiéefaminénas beein the
land these two years, and there are still five years in which there will be ndibéng nor
harvesting.God sent me before you to preserve for you a remnant in the earth, and to keep you alive
by a great deliveranddow, therefore, it was not you who sent me here, but God; and He has made
me a father to Pharaoh and lord of all hisdedwld and ruler over all the land of Egypt.

(Genesis 45:48)

Then his brothers also came and fell doBun bef c
Joseph said to them, 0 Do n Astfor yoe, yoa fneaat ievil agnstf or  a
me, but God meant it for good in order to bring about this present result, to preserve many people
alive.

(Genesis 50:1&0)

A rigid particularistic hermeneutic must reject this pattern in the life of Joseph as
having any messianic bearing, and it is true that no New Testament writer alludes to this
aspect of Israelite history as forecasting the advent and life of Jesus Christ. But the
parallels between the life of the patriarch and the life of Christ are, it would seem, quite
striking and apparent ; too striking indeed tod tbeda sdemiled
light of the antitype, then, that the full significance of the Old Testament type becomes
clear. It may be said, therefore, that it is the antitype which determines the identity of the

Old Testament type, making cll®ar its deeper,

105 Genesis 45:5
1061 aRoncklle; 41.
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The second exampl e of t his particul ar ca
predictive historicald narratives, i's that of
The connectionherei s seen primarily in the Gospel of N
the life of Jesus from his earliest years to the beginning of His earthly ministry. In most of
this section of Matt hewds gosopienl owed edo behatt S
f ul f iconmord with the direct or linear messianic prophecies (with the notable
exception of the reference to Hosea 11:1 already discussed). We do, however, find
parallels with the life of Moses and with the deliverance of the children of Israel f rom
Egypt that are undeniable to anyone but the most hardened literalist or particularist.

Certainly it was the intention of the Holy Spirit as He inspired the gospel writer, to
draw a connection between the wrath of Herod and that of Pharoah, the result of each
being a massacre of Israelite male children, along with the escape by providential
revelation both of Moses and of Jesus. This escape brings Jesus into contact with Egypt, so
closely associated with the youth and early manhood of Moses, and Josepld s r et ur n
Palestine with Mary and the child Jesus is meant to be seen as a parallel to the Exodus of
|l srael, though proleptically. The beginning
the Jordan, which parallels the passing of Israel through the Red Sea. This connection may
seem tenuous until one realizes the further association of the subsequent forty years of
| srael ds wandering in the wilderness, and Jes

the temptation of the devil.

AncientIsrae | , after its exodus from Egypt and O6bapt
for forty yearsin the wilderness before it could enter the promised land. So Christ was led

into the desert for forty daysto be tempted by the devil concerning His messianic trust in

Godds sovereign wildl/, before beginning His un
for exactly forty days, Jesus reenacted the experience of Israel, but manifested ultimate
obedience to God by His appeal to the revealed word of God to Israel.107

Prior to this experience, and consequent t
heard concerning His Son, 0 Thi s is My beloved Soni8 This Whor

divine approbation of Jesus parallels the divine word concerning Israel in an id entification

1071 aRondelle; 64.
108 Matthew 3:17
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between the Messiah and the people that we have already noted,0 Then you
Phar aoh, 060Thus says the Lord, 0l srael i s
he may séd®Pve Me. 60606

Again, recognition of the messianic element of the Old Testament narratives of the
life of Joseph and of Moses and the Exodus of Israel, will be hidden to a rigid hermeneutic

of literalism or of particularism. But adopting a freer, blended hermeneutic as outlined in

LaRondel | ofgess ub Oled Kestament passages to eyes that have been opened

through regeneration, to see Jesus where

Old Testament texts not because these texts had him in mind, but because what happened

s hal

My

He

earlierwassomewh at anal ogous t o wh Thishreapner of thelOld o

Testament by the New Testament writers reveals an attitude that was to continue in the

S

hi

\

Churchdnot one -todx tbipmg,0d but rather of developin

Testament now open to those of whom it is said, the Lord opened their minds to understand

the Scriptures. 0 Cl earl 'y, the New Testament writers

and then form their opinion about Jesus. On the contrary, they moved from Jesus to the
Old Testamen¥ scripture.o

The non-predictive historical and the typological passages of the Old Testament are
thus seen to outline the life and ministry of the Messiah. But this pattern of Old Testament
messianic foreshadowing is to be seen even moe powerfully in the parallels between Jesus
Christ and three particular men who lives are presented to us in the Old Testament, men
of whom Jesus was to be the recapitul ati
Adam, Israel, and David. As we draw the biblical lines between the lives d and the
representative typology of each life d of these three men and that of Jesus Christ, both the
Person and the ministry of the Messiah move into clearer relief. There are, to be sure,
many other characters in the Old Testament whose lives in some manner foreshadowed or

paralleled that of Jesus Christ d Isaac, for instance, and Moses; Solomon, Isaiah, and

Jeremiah as well. But the three men to be discussed in the remainder of this lesson are

three who are directy linked to Jesusd who is the Sonof Man as wel | as

109 Exodus 4:223
10 Holmgren; 41.
11 1bid.; 54.
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Son,andDavi dds GrTegether,rthes8 three strands of Old Testament typology
further define the prediction of the Messiah, and establish the context into which Jesus
Christ was born, lived, and ministered as Messiah. And from the words of our Lord
during His earthly ministry, as well as the later testimony of His apostles, it is apparent

that He seltconsciouslyassociated with these three men in a powerful and unique way.

Ad am and the Son of Man:

Few believers would list Adam among those considered as messianic types of the
Old Testament, and the connection between Adam and Jesus is not fully established until
the New Testament, where Jesus 0Oilsast é6f FAlraeamd 1
designation is developed by the apostle Paul, who either created out of his own
i maginati on, or received it from direct revel
of the Old Testament through regenerate eyes. We reject the first option as a contemptible
perspective, and acknowledge the second option as distinctly possible, but choose the
third option as being most probable. That is to say, Paul developed his understanding of
Jesus Christ as the Last Adam through his newfound perspective on the Old Testament,
derived through regeneration and the indwelling light of the Holy Spirit. And what Paul
thus saw in the Old Testament, all believers may see as well.

The first i ndication that the perveens of A
found in the protoevangeliunof Genesis 3:15, though the promised Redeemer is linked not
to the first Man, but rather to the first Wom
seed of Eve was planted by Adanscandeskenihvherds o
comments after the births of Cain and of Seth, each of which passage begins with the
formula, O Now t he man [ Adam] had relationatiwi t h I
exegetically significant her e thesHebtelw gordvf@r vy n a
6Man, 6 maki ng dthédrountanddhe hasme dessentially interchangeable. The
path from Adam to Christ remains somewhat subterranean through the early books of the
Old Testament, except for the obvious separation by God of alineage o through Seth, then
through Shem, then through Abraham o that preserved the promise of Genesis 3:15
through the genedMan.i ons of ©6Adamd
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Significantly it will not be until the Babylonian Exile & the removal and seclusion of
Israel withinthe 6 wor | d 8 odthatBhe latiertionrof divine revelation would return
to the O6Adam | ined tSoma ManhThetniog fadil@arsusagendd this o n

phrase, which is full of redemptive meaning with a vast scope, is found in Daniel 7,

| kept boking in the night visions,
And behold, with the clouds of heaven
One like a Son of Man was coming,
And He came up to the Ancient of Days
And was presented before Him.
And to Him was given dominion,
Glory and a kingdom,
That all the peoples, nations amen of everyanguage
Might serve Him.
His dominion is an everlasting dominion
Which will not pass away;
And His kingdom is one
Which will not be destroyed. (Daniel 7:13-14)

Dani el ds night vision remarkably haesficno r ¢
reference to the chosen people, but rather is universal and worldwide in scope, 6 That al |
peopl es, nati ons, and men olf hacbeen argued by libgral a g e 1
theologians, though quite unconvincingly, that the Son of Man does not represent a
messianic term. However, this passage alone clearly associates this person with the
universal, even cosmic, authority and honor that could only belong to the Messiah. This
fact maintains the connection between the Son of Man prophecies and the nation of Israel,
for the Savior of the world was always to be the Messiah of Israel. Apocryphal writings
such as Fourth Ezra maintain the messianic identity of the Son of Man during

intertestamental Judaism,

This is the interpretation of the vian: As for your seeing a man come up from the heart of the sea,
this is he whom the Most High has been keeping for many ages, who will himself deliver his creation;
and he will direct those who are left. And as for your seeing wind and fire and a stoimy oormnof

his mouth, and as for his not holding a spear or weapon of war, yet destroying the onrushing
multitude which came to conquer him, this is the interpretation: Behold, the days are coming when
the Most High will deliver those who are on the earfind bewilderment of mind shall come over
those who dwell on the earth. And they shall plan to make war against one another, city against city,
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place against place, people against people, and kingdom against kingdom. And when these things
come to passnd the signs occur which | showed you beftiven my Son will be revealed, whom

you saw as a man coming up from the sea. And when all the nations hear his voice, every man shall
leave his own land and the warfare that they have against one another; anduamerable
multitude shall be gathered together, as you saw, desiring to come and conquer him. But he shall
stand on the top of Mount Zion. And Zion will come and be made manifest to all people, prepared
and built, as you saw the mountain carved out with hands. And he, my Son, will reprove the
assembled nations for their ungodliness (this was symbolized by the storm), and will reproach them
to their face with their evil thoughts and the torments with which they are to be tortured (which were
symbolizedy the flames), and will destroy them without effort by the law (which was symbolized by
the fire). (4th Ezra 13:2538)

This passage is remarkable for several reasons, not the least of which is the
similarity of the language to the Book of Revelation. For our purposes, however, the
noteworthy aspect of this apocryphal passage on the Son of Man is the focus on creation,
as opposed to specifically Israel, though it is Mount Zion that lies at the center of the
worldwide redemption.  Again, this ind icates an awareness in late Judaism, just prior to
the advent of Christ, of the universal scope of redemption to be mediated through Israel.
This reinforces the conclusion that the Son of Man designation was viewed as messianic,
though as a technical prophetic term it looks beyond Israel to the world.

Another significant passage within the apocryphal literature seems to link the Son
of Man to what we have seen in the Prologue of the Gospel of John with regard to the
Logos | Enoch, written sometime around the beginning of the third millennium BC, places

the Son of Man at the dawn of Creation, and accords him great honor and worship,

And in that place | saw the fountain of righteousness

Which was inexhaustible:

And around it were many fountains of wisdom:

And all the thirsty drank of them,

And were filled with wisdom,

And their dwellings were with the righteous and holy and elect.
And at that hour that Son of Man was named

In the presence of the Lord of Spirits,

And his name before the Head of Days.
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Yea, before the sun and the signs were created,
Before the stars of the heaven were made,
His name was named before the Lord of Spirits.

He shall be a staff to the righteous whereon to stay themselves and not fall,
And he shall be the light of the Gentiles,
And the hope of those who are troubled of heart.

All who dwell on earth shall fall down and worship before him,
And will praise and bless and celebrate with song the Lord of Spirits. (I Enoch 48:15)

The next we hear of the Son of Man in a prophetic sense inthe Scriptures is in the
prophecy of Ezekiel. The term becomes the primary designation of the prophet himself, so
the messianic association seems to be diminished. However, the designation of the
prophet Ezekiel by this term is indicative of hisroleas6 del i verer &8 of | srael
prophetic word; Ezekiel himself becomes a type of Messiah, who would faithfully witness
and prophecy to the nation of Israel, though he would be most assuredly rejected by the

nation.

Then He said tonmhepno8onrof emant hAstHa $pokem@mgne s p e a
the Spirit entered me and set me on my feet; and | héiandspeaking to m&hen He said to me,

0Son of man, [ am sending you to the soms of |
Me; they and their fathers have transgressed against Me to this veryataysending you to them

who are stubborn and obstinate chil drGem As and
for them, whether they listen or riofor they are a radllious hous@ they will know that a prophet

has been among them. (Ezekiel 2:1-5)

Only one other person in the Scriptures r e
consistently as the terms is used with respect to Ezekiel, and that person isJesus Christ.
This is the only self-designation we find from the lips of Jesus during His earthly ministry;
He does not cal l Hi mself O6Messiahd or the 0S
6Son of oMhe. @reat signi fi carmsckownobly tha fact hat d e s i |
according to the Gospels, it is the only title Jesus applied to himself. We have seen that he
never calls himself O06Messiaho; now we shall S

that designati on Mlntdoubtedl$odestisdManuddbence hear

112 Cullman, OscaiThe Christology of the New Testamgiiiladelphia: The Westminster Press; 1959); 137.
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were Ezekiel revived, with echoesof Da ni e | 7 also in their ears.
of the Son of Man had taken on redemptive and messianic connotations initiated by the
apocryphal and rabbinic writings of the intertestamental period. But this in itself was
problematic, since Man 8 Adam o was the one who introduced sin and death into
Creation. Oscar Cullmann highlights the conceptual difficulty with a redemptive Son of

Man.

éeven Judai sm h aking dverftie itheologically fruitful idea af the Son of

Ma n . On the one hand, it had to connect t he
creation; the Heavenly Man is man as God willed him to be when he created man in his

own image. But on the other hand, since the biblical creation account is connected with the

fall of the first man, it was impossible for Judaism without complications to introduce the

divine Man who is identified with the first man into its theology. 113

The trail thus far is sufficient to indicate that major elements of Judaism never lost
sight of the fact that the Promised One traced his lineage beyond Abraham all the way
back to Adam, and that the promised redemption that was to come through Israel was to
benefit the entire world. Thi s was the eschatological meanir
Man, 6 and this was the mantl e t IBatitreddaghnedds t 0 0k
the Apostle Paul to tie up the loose ends, and to identify the Son of Man with the Second
or Last Adam, 0So also it is writtenfl'he firstMan, Adam, became a living souThe last Adam
becama life-giving spirit.6!14 The desi gnati on 6Son of Mand empl
Promised One, while at the same time not denying his deity (as shown in the apocry phal
passages quoted). This focus on Man as the eventual redeemer of mankind begins, of
course, in Genesis 3:15, but the idea of the Son of Mam taken up by Jesus Christ, the Last
Adam 4 tints the entire story of mankind, both within the Scriptures and w ithout, with a
Christological hue. That the true and final Son of Man was also God has only ever been
i mperfectly wunderstood, but it i's the backdr

humility of Jesus Christ,

113 |pid.; 145.
114] Corinthians 15:45
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Have this attitude in yourselves whietas also in Christ Jesusho, although He existed in the form
of God, did not regard equality with God a thing to be gradgmetdemptied Himself, taking the form
of a boneservant,andbeing made in the likeness of men. (Philippians 2:5-7)

Israel 0Godds Firstborn Son

Jesus said of Nathaniel that hewaso an | srael ite indeed, I n v
This is a very important statement with regard to what Israel & all Israel d was supposed to
be in the plan and p.unmngcens withautfguil€ o a Gesy reallsemset i o
a sheep before its shearer&dt hat was to be | srael s witness
dependence on her God. By and large, the nation failed. But whereas Nathaniel was a
true Israelite, the Bible presents the Messiah as truelsrael We have already se
own testimony concerning Israel, that the nation was His 0 Fi r s t b 85 Amd w& dave ¢
seen what this meant to Matthew when he pondered the event of Joseph bringing Mary
and Jesus back to Paistine from Egypt, 0 Out of Egypt INeitbea thd Gildd My
Test ament hi story of |l srael , nor Jesus0d adve
understood until we realize that in Jesus Christ the entire life and purpose of Israel was
recapitulat e d . Jesus was | srael ds Messiah in | arg
0As Messi ah, Jesus was not only solidary wit|
l i kewi se call ed Gbtdlesiswas Messiah to tsrael as $scael wdsdai be
messiah to the world.
If this be so, then a retrospective look at the Old Testamentd the majority of which
deal s with | sr aedwillsncréasinglg uneeih lesudhChsst am every page.
The history of Israel flowed in ever more nartrow channel s (the O0remna
identity of Israel resided fully in only One Man, Jesus. His sacrifice was the sacrifice of
Israel for the world, and His resurrection was the revivification of Israel in her new and
true form, the Body of Christt Now, i n Chri st , | srael becomes
redemptive grace to the world o the Son of Man becomes the Messiah of Israel, and as
| srael 6s Messiah He becomes the Savior of the
Nowhere in the Old Testament are the lives of the nation of Israel and the Messiah

of Israel so closely identified as in the Servant Songs of the prophet Isaiah. Jewish and

115 Exodus 4:22
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